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TESTIMONIALS. 



Of the many testimonials given to the author by most 
renowned scholars of the world he gives here only two : one 
by Rev. Dr. Jllius H. Ward, editor of the Scientific De- 
partment of the Boilan f/trald; the other by Rkv. Dr. 
William C. WinsloW, Vice-President for the United States 
ot the London Egypt Exploration Society. 
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(From the Soaton Herald, Juae 19, 1892.) 

Sometimes a genuine scholar is dispossessed of hia 
place and is compelled to take up his abode amon»c 
strangers, and usually Just iu proportion to his ex- 
cellence as a student is his difficulty in meeting the 
world and making a square fight when everything 
turns against lirm. This seems to be the case with 
Dr. Michael li. Bodkinson, who lias been the victim 
of the persecution of the Jews in Russia to the extent 
that his home and means of obtaining a lirelihood hiive 
beeu destroyeil, and with an imperfect knowledge ot 
English, he and his family have been compelled to 
shill as good as they could among comparative Strang- 
(U'3 in a new country. He bears with liim an iu- 
dorscment of his work and position the Diimes of the 
most emcnint Jewish rabbis in England and on the 
continent, and in the hope of establishing himself in 
this country he has written a book on the history 
of amulets, which, if published, would not only 
give him among us the scholarly rank to whicli he is 
cntitletl, but would, to some extent, be of pecuniary 
help to him. This Imok is now in press iu New York. 
It will lie issued in .an English translation as soon as 
Dr. Rodkinson has secured enough subscriptions at 
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two dollars a volume to pay for its printing and ^in<)- 
iDg. Prof. H. G. ToT of Cambridge has looked over 
his work and gives the following estimate of its value. 
"Leaving out the etjmologies of Hebrew words and 
the pretalmudic archaeolgy, I find Dr. Rodkinson's 
historj of Jewish ainalets, trom the talmudic times to 
the present, clear and«UBefiil, particularly his expo- 
sitions of the generiis and method of rabbinical dis- 
cuasion." The writer lias also corefully usamineil the 
same manuacript, an<l stronglj indorea what Prof. Toy 
has said. Tlie work is readable for any one, and it 
brings out in Hebrew life the interest in umnleiH. 
which is the expression of the Ibndness Ibr charms 
which Christians illustrate in wearihg the symbol of 
the cross. What Or. Bodkinson needs is a recog- 
nition of his scholarly work in the form of subscrip- 
tions, and he can be reached by tetters or in person at 
52 Chambers strecL 
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Boston, Mass., June 13, 1892. 

Bev. Db. M. L. Rodeinsoh. 
My dear Sir: — 

From a cursory reading of some of your MS. , 
JQ typewi'iiteii copy, I am ted to conclude tUst you 
are handling an exceedingly intereBtiug subject with 
the thoroughly critical and scholarly maaner thai be- 
longs to its proper consideration. Tour disquisition 
on the Tephillim is very luminous and forcible. The 
M'orld of Oriental research is placed under obligation 
to you for your painstaking labors and for the value- 
able result therefrom. 

I aui glad to know that so scholarly n treatise 
as yours is to be published. 

Thanking you for your kindness in calling, 

I am most Ihithnilly yours, 

"Wm. C. Winslow. 
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UNIVERSITY 

or 

A few Words to the Critic. 



A few years since, in in; book entitled '■Uraprunjr 
iind Entwickeliinf; dcs Phflacterien Ritus lH>i den 
Juden" (Tlie Origin and Development or the PhjI.Rit. 
by tlie Jews) I oxpreased an opinion concerning the 
history or Mie TfpbiUim vhicb caused n greal uproar 
among the Echolars of the "Orthodox" class on the 
one hand, and gained for me the aympathy of the 
■■Reformed" Hebrews, on the other. AH the Jewish 
p^riotlicala', in different countries, at ihat time, ap- 



I) The following are the names of periodicals which 
mentioned our work in IS88: "Jewish Chronicle, Jewish 
World, London ; Revue dcs Etudes Jiitves, Paris; Allgemeitie 
Zeitung des Judenlhums, Bon ; Magdebur|^r Wochenschrift, 
Magdebui^ ; Reformer, Prague ; Monatsschrift. Frankfort 
a. M.; Ungaridcher Israelite. Buda-Pest ; Voschod, St. Peters- 
bui^ ; American Israelite, Deborah, Cincinnati; and a few 
others in Italy, etc. 
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proved my position nnd many promiDent 8cholara> 
honored me with private letters and ezpn-Bsed that 
approval, partially or wholly or our opinion. 



3) The namca of the honorable gentelmcn »re the 
following I Dr. Ascher, London; Dr. Bematein, the well, 
known Naturalist, Berlin ; Dr. Brill, Frankfort a. M. ; Dr. 
Bamberger, Koenigaberg i. Pr. Dr. Bloch, Posen ; Mr. Bubcr, 
Lemberg ; Dt. Zaduc Cohn, Grand Rabbi of France ; Dr. 
S. Cohn, Buda-Peat ; Prof. Dr. Delitz, Leipaic ; Dr. Diuchak, 
Krakau ; Dr. Drabkin, St. Peterabui^ ; Mr. S. I. Finn, 
Wilna ; Pn.f. Dr. Goldiieher, Buda Peat ; Rev. Ursen, 
London ; Dr. laidor, (the lattf Grand Rabbi of France) ; 
Dr. Jellinek, Vienna ; Dr. Kaiaerling. Buda Feat ; Dr. 
Krochmal, Frankfort a. M. ; Dr. IClein, Stokholro ; Prof. 
Dr. Laxarua, Beriin ; Dr. M. Lipachnti, Berlin ; Dr. Landau, 
Dresden; Prof. Marks, London; Dr. Maibaum, Berlin; Mr. 
Neubauer, Cambridge; Dr. Oppenheimer, Thorn; Dr Rabbi- 
nonritz, Paris; Dr. Rubin, Vienna; Mr. Sachs, Paris; Mr. 
Ch. S. Slonimsky, Warsaw; Mr. B. Sluaker, Hamburg; 
Prof. Dr. Steintbal, Berlin: Prof. Theodorus, Manchester. 
Dr. Wuensche, Dresden, Mr. WuateneUky, Subalko. And 
the following eminent gentlemen honored me with their 
opinion, in this country, about my works in my album. 
Dr. Felsenthal (by letter) Chicago. Dr. Gottheil, New York. 
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I am veil aware that it wbs not iliceuperior 
koowletlge coDtaine<l in tbe book just mentioned, which 
attracted the atteation of so oiany emJDent men, He- 
brews aud Christians (as Prof. Delitz of Leip»ic, 
Dr. Wuenscbe of Dresden, the Bishop of Westminiater, 
London, who honored me with their tuiters), but tho 
foct that the subject had remained untouched by Jew- 
ish writers up to that time (as stated by Dr. Rubin of 
Vienna, Phyl. Rit. x.) It is true that H. Shut-, editor 
of the "^i:rc/i(ilt('2" attempted to treat this subject (Ha- 
chalutz vol. r.) but he did not carry his investigation 
very br concerning the names and history of the 7*6- 
phiilim: hence it was that my attempt to elaborate a 
subject which had been but little investigated attract- 
ed the attention of prominent men, and many of them 
urged me to proceed with the investigation. (See the 
leiter of the well-known Naturlist Dr. A. Bernstein, 
and Prof Lazarus of Berlin, did the same concerning 



Dr. Hirst ^b}' letter) Chicago. Dr. Jastrow, hPiiadeiphis. 

Rabbi Jacob Joseph, Dr. Kohler, Dr. Kohut, Dr. Eiein, 

and Prof. Edw. R, Seiigman, New York, Dr. Morals, 
Philadelphia. 
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my wor^: Der Schulclian Aruc/t uiid neint Bezie- 
hungen etc.) 

Being much indebted to the gentlemen named for 
their kindness and encouragement, I could not satiafy 
myself without continuing my investigations; espec- 
ially aa I did not see any detailed criiicism of my 
opinions relative to the history and develo|)ment of the 
'l^phillim, and, much to my disappointment, it seemed 
as if the Scholars of the ptesent time, did no luore 
Uian distract tlieniaelves in trying to analyze my 
opinions. 

Mr. L. Lillienblum, indeed, oltcn sent me brief 
remarks, and attempted to refute a feff or my hyp ith- 
eses. These I gave a place in my ISbben Sappir, to- 
gether with my replies. But all this did not amount 
to a criticism, as the author himself admits. 

Mr. K. A. Erochmal in "Jum TtphilUm" limited 
his criticism to the remark, that in his opinion Ihe 
TepkiUim were established Ijy the '"Ashcoles" (after 
the Temple Synedrion ni^acnn ix nmn). nnd not by 
the Synedrion of Jamnia. Foi-ther than this he did 
not go. (See his original words in Ebbfu Sappir, al- 
reatjy referred to, and my reply). A still fuller reply 
will be found in Chapter v, of this book, Monsieur 
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Tflidor Locb, of the Revue dea Eludra Juives, satisfied 
Limeelf with Bayinx only tliat it is creduloua that there 
could not be found a pair of Tephillim in Fi-ance in the 
days of Rashi and Tosephoth as we prove iu our PhjI. 
Bit. (in disregard of our proolb induced in said work 
ft-om R Isaac tlie eldest (Ri jpin '"i) of the To8|ihoth, 
and the BabbJ Jacob ttie author of the "Question and 
Answers from Heaven DTatm p ni3ipni nhttv of Curbel 
and did not attempt to go ftirtlier remarkinf^ only that 
there are in m; work many good things worthy of no< 
tice. Prof. Steintha) expressed the opinion in bis 
letter to me (see Sliulchan Aruch und seine Bezie- 
haugen etc.) that the meaning of (Dmipp)) can not be 
taken in the ordinary sense, that it shoitld l>e tied on 
the band, but in the sense in which I explained it, and 
tlioQ Shalt wi'ite it on the door-post of iliy house. 
(nn'3 rnntD 'jv araraii which can not be taken to mean 
that the whole Bible, or l>cut. alone ahaltbe written on 
the door-posts, or (0333? hv onsen) And you shall set 
it on your hearts, to mean to place itoa the heart, but 
inside the heart i. e. to be always borne in mind: with 
this his criticism ended. I'he few remarks I hare 
qaotcd, comprise the whole criticism upon my work 
daring 1883-'8-I, at least, all tliatcauieto my eyes. 
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From tlie'orthodox class I did not hear anything either 
for or against the above work. Wer« it not for the 
enconragcment given bj honorable gentlemen named 
on the first page I ehonld be inclined to think that the 
anbject I have elaborated iaof Terj slight interest, and 
doea not deserve to be (tarthei- considered. But seeing 
thnt my opinions have gained approval, in general, if, 
not in detail, and nince I knew ihat m,v investigations 
were not complete, I determined to undertake the 
work of criticism mrseU; to go over again all I have 
written in Phrl. Rit , Bakol and Ebbfn Sappir, to col- 
lect further information, complete my work. 

When this wa.<t done I came to the conclusion that 
the material which was crowded into Phyl, Rit. and 
Ebhen S:ippir,\vasnot sufficient to give a clear history 
of the Tephillim and Komeoth, leaving ont the 
liolemical part which I introduce<I there. I was also 
influenced by Dr. Rubin ol' Vienna, who ndvised me to 
write a plain history of the Tephillim. fi-ee from jwle- 
inics and scholastic discussion, in order that the Critic 
might penetrate the sniiject without liindrance. And 
now haring been requested by one ofthe Profltessors of 
Harvard XTnirersity, Boston, to write a short history 
of the 'I'ephillim in English, I have composed this 
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book, which alUiongh not lai'ge, presente not onl; the 
histor}' ot the Tephillim or Totophoth, bat the history 
of all kindd or Eonieoth in general, from their first 
appearance until now. The texts contain the facts, 
which 1 hare gathered from different sources, these 
have been carefulljr twalyzed, and may be taken as 
positively established. 

In the remarks, which uccompany tlio text, I have 
given the sourceij from which the facts have been ob- 
tained, and the reason for my own opinions, whenever 
these have been introduced. 

I also deem it necessary to call attention to cer- 
tain opinions, which I have expressed, which have not 
been set forth b; any writer hereto, and to ask the 
Scholars of the present time to analyze them, and give 
their opinions concerning them, namely: The Origin 
of the Names Totophoth, 'JipJtilUm, and Koiruo, which 
I found out after al] I have heretefbre written on this 
subject was in print; also the natni-e of the Tephillim 
in the |)eri<Hl beginning fVom the Prophet Ezek to 
Hillel the Zakkcn; also the change in removing the 
te.ite trom the outside to the inside of the c:tses by the 
Jaronian Synedrion, also the Komoo known as the 
'dove's wings" (n;i' 'ou) worn by the Samaritan, and 
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oiiginuting Ironi the "Dove" placeil tlieni od the mount 
' 'Gterizim" as a Qod, which Komeo "Eiislia" "the Mao 
ofthe Wings" {"D"DKP^jn) wore to turn aside the at- 
tention of the Caedor; also m; opinion al>out the 
Komeo Qiahre "Mochson" with which Dr. Dushak and 
others aj^rec also: the wearing of Tephillim by the 
Jewish Christians in the earliest tiges, which caused 
many cliauges to be made against them by opposers, 
the Pharasees; also a new explaiiatiou of the Bemiiha 
"p-io TTD., and the meaning of the Mishna the 
Tyfop/io'/* wlien they are sewed up; and lastly, — the 
developments of wearing the Tephillim p'on nnjn 
in the coarse of time until R, Joseph Core. (ItiOO) 
I humbly request learned men and scliolars to 
read this woik attentively, and in the order as pre- 
sented, and not to leap itom Chapter to Chapter, 
in-eguarly; only thus can they judge coirectly whether 
my positions and conclusions are correct, I shall be 
;rlad and grateful to see my work carefully analyzed 
ai.d camliilly criticised, I do not oH'er this book na a fi- 
nal and aij,«olute!y perfect authority but as a conu-i- 
buti«n to the literature of a subject which demands 
still fiiitlicr study. 

New York, SI*bch, 1892. 

The 55rh Year of my life. 
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PREUUIXART CUKSIDEUATIONa. 

Lo, ihis only have 1 found, thai God halh 
made man upright; biil they have soaght 
out many inventions. (Eccl. VII 29). 

The woiidei'fiil workings of the powers of na- 
ture, hidden from man's knowledge in ev,riy days 
Attd but imperfectly uniierstuod even to-day; good 
i4nd evil eveuit which happen, whose causes are ud- 
knowii; the fortunes and misfortunes which have 
befallen mankind: epidemicswbich sprend over the 
earth; the metlicinal )>owent contnined in plants and 
herlw. discovered by chance, when tasted or applied 
externally, to have u curative property — all these 
and other similar facts le<l man in early times to the 
belief in the existence of hidden and mysterious pow- 
ers. These were suppo^ied to Iw cn-ated of God on the 
oTie hand as a scourjre or a plague, and on the other 
Amulets, Charms. Talismjns. — Kodkinsoii. 4, 
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na a benefit to mankind. The etirth, it was believed, 
waa by the will of GoA submitted to the influence of 
these powers, that they might rule over all creation. 
RHstaining or destroying life, causing sickness or 
removing it, and bringing fortune or misfortune as the 
case might be. These occult powers, called "spirits", 
seeing everything, but themselves l)eing invisible, 
were moreover believed to wander over the world do- 
ing harm to those who did not respect them or who 
in any way defiled their sanctity, Iiut making happy 
those who chanted their praises in songs and hymn» 
or who met therewith the names of the holy gods who 
were reverenced by them. The credulous sought there- 
fore every means of api>eaBing these spirits and of 
ingratiating themselves with them in order to avoid 
misfortune and escape bad luck. 

tn consequence of such stiiierstitioiiM some shrewd 
l>eople claimed to have intercourse with the holy 
gods and to possess the power of conferring favors 
upon their friends imd of meting out misfortunes )o 
their enemies. Such men were set up as priests and 
ministers of the gods and as iiiefliators between the 
latter and men. These eujoyetl honors and were held 
iti great reverence: the people kissed their hands and 
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the Ixtrdera of their gaiments. Others, iigain, shrewd' 
\y claimed intimacy wich omnipreseot spirita and the 
power to iafluence them for good or evil. Sach were 
the sorcerera and enchanters of ancient times. Peo- 
ple feared them often bnt did not honor them, will- 
ingly gave them gifts, though considering themselves 
rohbed of their property; still they were compelled 
to give, out of fear of arousing the anger of the evil 
Kpirits. Hence there arose two kinds of such men: the 
holy priests of the gods, and the sorcerers or enchant- 
t>ra who hnd the power simply to canse or remove 
evit but not to bestow good (I. 

The fear felt by the i>eople for the sorcerers and 
tor the occult powers urged them on to seek from 
their priests devices of protection which might be 
used by tliem at home or abroad, when awake or 
lUileep, and defend from conjury (t|W3) and conjur- 
vTB. The holy priestx gladly fell in with the peo- 
ple's requests and furnished them with various im- 
ages uf their idols, with magic sentences inscribed on 
lulmtunces. containing names of gods and 



t) Ax can be seen from Scripture. Balium the ^orcciei 
liad only the powet of cuning, bul nol that of doing £ood. 
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f^dcwses. They taught exorcism of the evil Kpirits. 
They gave theni verses cnlled from their sacred lHX»ks. 
Munji^ and hymos a<ldres«!e<I to |;;ods nnti heroes, anil 
the like: iil?o charms to be worn on the hew), breast, 
iind arms. Men of the name period living under sim- 
ilar conditions are every where alike: and thus there 
was no nation of natiquitT that did not wear charms 
of one form of another on the head, breast, or 



UHAFTEll II. 

' AMULETS, THEIB UATEKIAL. P<»KMS, KAUKS 
ANn POWERS. 

The charms which were worn in ancient times 
liy iill peoples and also by the Jews are called in thw 
Titlmiid tjAMEOTH. We shall see furtlier on how th« 
word originiite<l and how it was used by' the authors 
nt the Talmnd. 



Dr. Miller, and our Urspr.m^- un.l Enlwicke- 
ig <Us PhyULlerien.Ritus. hei ,1 e n ; u d e ti. 
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Sttce the amal«t had to be worn erpoaed to vktci 
in order that the spirits should aee their inscriptions 
Hnd keep awav from the wearer, thej in the «ouise 
of time dereluped into ornaments. The rich made 
them of goiid, silTer, bronie, and precioua stones, while 
the poor contented ibemeelTea with parchment, pieces 
of linen or woolen cloth, laoe or embroidered fil- 
lets made by the women to embellish tbeir qaiexah 
(amulet), for women also wore charmsfor protection 
918 well 88 for ornament 8). 

Not only did the materials vaiy, but there wa£ 
hIbo exhibited a multiplicitj of shapes. Some were in 
the form of {dates worn on tne forehead 4); some 
represented imagee e£ gods; some were round like 
A bair i) ; while others had the form of small square 
i-aaes with their outside faces covered with inscrip- 
tions. That the fillets also had a variety of designs 
may easily be inferred; for the frontlets were fastened 
by fillete from the forehead te the ocdput, aud the 

9)Tract Shabbath, fol..57; also Dr. Matter, I.e. 

4) Ibtd: ibid. 

5) Mishni, Megilla: "H one make his (^yUciery 

Amulels, Channs, Talismans. — Rodkinson. 4. 
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Inlls or sm&lt cases were l^teaed bj means of a fillet 
encircling tiie bead, making; a knot at the occipat nnd 
falling down over both shoulderB upon the breast 6). 

The Hindoos and the Perstrins call these 
charms, talistnans ; the latter also hakalgte 7). 
Tlie Romans called them amulets (amnleta), 
the Mesopotamians t e r a p h i m, the Basilians 
abraxas, and theOreeks phylacteria or 'i^tGiolieja" 8) 
The Egyptians and the ancient Hebrews also 
to tap both 9), and the Chaldee» (seructie) 
t e b li n 1 i m 10). The sha|>es and inscriptions varied 
with the difi^rent nations and religions, also witii the 
taste of llie wearer; but the belief in their efflcacj 
for warding off evil spirit:" and for breaking their 
spell was common to all nations. 

Besides the above qualities their wearers ascribed 
to them the power of bringing them success m their 

6) Etek. zxiii. i;. 

7) HaRimer, cited by Dushak in our work, Ebheii 
Sappir, p. 36, and Dr. Kohut in a letter to us. 

8) Dr. Matter, op. c. 

9) Dr. Mandetkeni in Ha.Kol. 
10) Ebhen Sappir. 
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undertakings and of preserving them from variooB 
disuses. Special amnlete existed for use in time of 
epidemics, and such are found oven to-day among the 
lower cla^Bes. The Hebrews also, like man; otber 
nations, believed them to be conducive to the prolong- 
^on of humao life H.) 



CHAPTEE ni. 

Totaphoth;- Origin of ihe Name: the two Idoli Toth, Poth; 
the Time during which they Remained tn Use; their 
Changes. 

The Hebrews io E^jpt used to wear fi*ontlets upon 
their foreheads, after the manner of the Egyptians 
of that time, which the; called "Totaphoth. " 
The; also wore knots upon their arms i^ 

The name *'totaphoth" was taken fh)m. Uie 



tt) Tract Menahoth, fol. 37. 

12) See Munter, also Wiener and Gottfried cited by 
Diuhak in our Ha-Kol, No. 397, p. 124, and inourEbhen 
Sappir, p. 36. The same appears from the testimony 
of Demetrius in De Rossi's Meor Enayim, Hadrath 
^eqenim, ands«e, at length, in out Phyi. Ritus, pp. 52-71. 
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UgyptiaOB, who called them en after their 
• two gods ^hoth'" aod ''Phatli*'l8). Therefore 
the Bible commands: ^And these woi-ds, which I 



13) Dr. S. Mandellieni in oar Jonmil tfAKOL(rol. VI pt>t- 
169) maintains: "that hewasibennloiM — inhisnriiekinihe jonr- 
m1 ..HAHEI.ITZ" (lS67)emilIe<l, A lew wor>l» ibml Ihe Orient— !■> 
come on the irmce oflbe origin of liK names of ''To(a|)ho(h"haV' 
'mg their of^n frutn ihe namei of the aliove ino Egj'ptian- 
Idols, and His opinion isconOnneil by Dr. S. Rubin of Vienna." 

We, irilo hatt not the opi>ort unity, ti> xc (he nbin-e men- 
lionetl article have b.en obltgei) to senrch ont ihe origin of the 
word ''TotapdirKh" wilh ihe followii^ rcMiIl. 

The Iilol ,.Fo(li" (goil of li^l) was woi^ippet) \>j the first roles 
of.Een**' """l accnnling 10 afew uTiiers, even "mena" (he (irsl 
kingof all Egypt had faith in ihc Kiiillclol, ami hiili him an int' 
mense Temple in "Memphi'-.'and ordered innii)- ^^c^ifil■e^ to be 
brCH^I to him; failh in ihU Idol In^ied even nfier ihe kingilom 
of the shepherds (Hiksa») ns the king amazis the son trf the. 
king TIS9KAN, who conc|ueted the slieplicrds of Egypt lias erected 
a great Temple 10 the Idol "I'oih" in "Mempbcs" whcie he «as 
Ku pooled (o have residei'i formerly. 

All (his look place <liiring the time of the Hebrews who 
dwelt in Egypt as ihey remaiiieil (here even after the Sl.epherds 
were conquered. (See the History of the Oikntal naiionK by 
Orenstein and also Clutnijiellion Lettres: Bnig^i Ilisloirc Ad 

Ecyp' pe* '")■ 
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command thee this dajr shsll be in thiiie heart . . . 
And thou shalt bind them for & sign upon thine 

The I<lol „TOTH" wIk> wbi supposed to gnnt support t-a 

ibe nUtn a( FkTP* "*'*' ^^ ^^ ** '>'* dnponl ihe >,lrec 

or life" Mid to bestow it apmi eveiyone wbom be chose atxl 

«'hn scroiding lo legends of (he Fg>p1ians. has cueravcd on the 

leaves of ihc ..tree of life" the liing RaneMlt II was ; asti>- 

date<l by Ihe nilera o' Fg)pt wiih the Hoi "Poth", thete two 

lieing together have the fCwer of £rtnlii g Voib life and light 

upoii everyone of their wonbippets. But life being the fli^i 

ntcrffaiy to conception of cnlightning, they gave the preference 

to „To'b" andcaited "roiH PoTh" And ihls nsme, inclodint; 

the basis of hapfnneu, the Fgyptiana ^ave to everyone tbe)- 

fnvoicd and retpected; thns they called their kings and rnleix. 

Mr. Marielo Exploring the ruins of Memphes. found an 

Obelisk of (be ruler „TaTOTBPH"(at present in Paris) which if. 

ter all, pfobabl}', was named after the above mentioned Idols. 

And Kcoiding to the opinion of the great orientalist Mi. 

Aulehman even the name "Fgypt" from the Greets is coiDpo:icd 

of the noids ,.Co--Po(h" (Coptic) which meaus .,Thc land of 

Poth" because Poth heii^ the first of the Idol* of the Egyptians. 

And now we can only confiim Dr. Mandelkem's opinion, 

that the names of the said two Idols which the Hel>rews borrowed 

from the Egyptians, (See Hiatory of Orienlal Nations pge ifi- 

l8) who *erc wor shipping Ihem in the days whei the Hebrew. 

tt-eie dwelling in Egypt, and we will add too, that R. Aquilu 
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band, and they shall be as fi-ontlet3 (to tap hot li) 
between thine eyee" (Dent. 6:6-8). This passage is to be 
understood in the wd.y in which B^ Samuel ben Ueir, 
a grandson of Isaticides (Bashi) explained it in his 



with his dictum (Tract Sanhedrin 4 b) U'TIV TiaaS OQ meant 
the saine;[ar the correct reading there is VIB33-in Coptic 
(Cf. our Phyl. Rit. p. 99.) ToT mighc have had the meaning 
■two" becauM of its being always coupled with Phat (and 
also with the god Phat, was coupled the god Tot. (See 
Mandelkem 1. c.) However ttiat be, we see that R. Aqiba 
considered the name totaphoth to be of Egyptian origin, 
and the »ame view is held by Dr. David de Pipius (See our 
Pbyl. Rit. p. 89). and by Abraham Saba, author of Zeror 
Ham or, whose words are cited by us in Phyl. Rit. p. 64, 

note 7. Since it is well known that those amulets bore the 
names of gods or names that eipressed some relation to the 
latter, and^that "Tot" and "Phat" were members of the 
Egyptian Pantheon, there is no doubt as to the correctness 
of Dr. Mandelhem's opinion. 

Prof. Steinthal, who rejects theideaof its beingof Egyptian 
origin (See Phyl. Rit. p. 9S). did not see Dr. Mandelkem'a 

article. If there were any doubt about the matter, it is now 
entirely dispelled, after we have found that the name tepkilUm 

is of foreign origin, bomiwed bodily from the Babylonians. 

In fact it is commonly observed that nations borrow costumes 

from one another. Especially are subjected peoples apt to 

imitate their masters. 
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commeiitar; ad loG. "'For a sign upon ttiine hand.' 
TbisistobeuQclerstood in its conventional sensejthat . 
is, it shall be to Ihee a conlinnul memorial, as if it had 
been written upon thine hand, like the expression 
(Cant. voi. 6.), <Set me 08 a seal upon thine heart.' 
'Between thine eyes,' for an ornament or goUlen trin- 
ket which used to be worn on the foreliead." The 
Talmudiate* view of this passn<>e, mimel.v, thot it 
commands the Bubstitatioti ol' passiiges IVom the 
Bible fbr heathen incantations in the lotnphoth used, 
is also admissible. For often we meet with the e.t- 
hortation: "Afterthe doinfrsof the land of E^M•p|. shall 
ye not do" *4), 

Theformofthelotaphoth was that of a plate 
slightly cnrred, covering the forehead and reaching 
from ear to ear, bonnd by a flilet to theoccipiil. On its 
outside face it bore an insci-iption of some vorsp? or of 
names of Goii, and thai foiin continued in u.«e down t<i 
the time of the Hishna, and though wc do not know 
what verses or names it bore in Egvpt, wc nevcrllicles.'' 
do know that at the time of llie lir.st doctors of the 
Mishna the verses on the totaphotli contained the 

14) This liaa bceti already su^^gcstcd liy us In Pliyt. Uil. 
p. S of the Introduction, lines 3S-30. 
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S hema porUon (Ptsw nana) (Deut. vi. 4, 5) M). The 
Itch used to make them of gold or silver-, and the pool* 
i>F cloth of various colors, and both men and women 
wore them as ornainenti'l")- The Mishna allowed 
women to go out with tliem on the Sabbnth, provided 
the; bore inscriptions on the outside, but forbade 
wearing them oa the street upon the Sabbath before 
tbev yet had their inscriptions '7). But the Miahna 

i;) Ma»e» of Cuucy in his EleU Hamili^roth («d. 
IIa.->ilt>, 1533) says: "It isa' L-onin<aiitl of petforniance", niSD 
,nV7 >'> fasten ihc teph il Mm on ihe hand, because ir is 
written 'and thou shall bin-l them' DmwpV He also says: ''A 
[•late which is (aslened upon Ihe (orehead, reaching fruin ear i'> 
cariscallcd in .Scri|>lure Totaph ol h, etc., and the tcction. 
Shema" is wrillen therein. 'Cf. also Catalogue Zedner of 
tlie Brit, Museum, No. 481, .t, au. Mo-^es of Coucy, and 
..„r I'hyl. Kil. |>. .35. I' r. 5. 

i6)Tra<:tShalibith, ful. 57: the I 01 a j) hoth running from 
i-.ir t<j ear the poor women make of cloth of various colors, the rich 
iif (.(Old and silver." In the same nray the author of Zemach 
David explains that the lotaphoth was a plaie like ihal 
worn by the high ptiesl. St-e alsu Dr. Rubin's letter in Phyl. ■ 
Kit. p. <;S. 

17) Sec Kb hen Sappir, at the beginning: "That which 



Sbmained of it in the time of the Mishn.i i 



I slight 
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does not speak at all about men'g wearing totaphoth, 
for the reason that men had then beguo to wear an- 
other amulet known b; tbe imme i-ttebhulim or tephU- 
Urn; which latter also the doctors allowett to be worn 
on the Sabbath only in exceptional cases, as for 
inataoce in case one waa found on (he street IB). 



trace, but th« very thing, the ornament and the names as 
well. Cf. the Mishna: "A woman must not fu out (on the 
Sabbath) with a to ta p ho th or a headdress (pDIUD) when 
they are not yet sewed on, but may go out when ihey are sewed 
on." The meaning ol that passage is not that the amulet be 
sewed lotbe hair-'uet as Ihe conimentatora ad he. explain it, 
(or does not the Mishna allow on Ihe Sabbath the wearing of 
all kinds of ornaments even if Ihey Ik not fastened to the liody^ 
It would have allowed even the carrying of sworda and 
bows, it those things were not considered as things to be 
aahamed of rather than oniaments, as the Mishna (Tract. 
Sabbath) clearly states. But the expression "Sewed on" 
refers to the customary veraes or images. Thus this case is 
exactly similar to that of a ring, which is allowed to be worn 
on the Sabbath only when it haa a seal engraved upon it, but 
not otherwise. We are the first to propose this explanation 
and for this have earned the praises o( many Scholars. 

i8) "One is allowed to put on the tephillim or to bring 
them into the house, one pair at a time, in case he find them 
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lt appears- that the doctors of the Miehna regarded 
amulets as ornaments only in respect to women, the 
fair sex beiofi: nsuall; fond of adorning themselves; 
as regards men, they considereil amulets as preserv- 
atives from spells anil evil spirits. Believing, as they 
did, that it would not be necessary to wear them on 
the Sablmth, the sanctity of the day being viewed as a 
sutBcient protection, tliey forbade wearing ttiem on 
the Sabbath except in extraordinary cases. 

At the timeof the Amoraim in Babylon the name 
Tblaphoth gave way to that of qetiphta or humrate di- 
qeliphta (Knotsin Knioin) which latter at the time of 
Abbuye and Rabha, "The pillars of the Babylonian 
Talmud," was considered as an approved and gener- 
idly accepted amulet (it*). But a century later, in the 



■>ii tlie street upon the Sabbatli. in order that the reapect due 
to lioly tliiiif* may not be lessened by seeing them in an un- 
wonliy situation." (Tract. E r u b i n. Sect. Hamotie Te. 
phlllim. See alsti uur Phyl. Rit. p. iiSetseq. and further 
on here). 

19) Tliat Abbaye explained the passage like the later 
commentators, referring the sewingon to the hair.net, is clear 
from hi* objection: "l^t it be considered like an approved 
amulet". For if he had understood it as we do, he could not have 
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time of R. Jehiitta of Diplita, we find the women wear- 
ing another kind of hca<l ornament knon'n hy tlie 
nBme of atieayim (a kind of bandeau) and the 
totapboth l>ecome obsolete and known to the Amo- 
raim only by niinie.>o) 

considered it an amulet at all; since he was not arguing about 
the totapoth which were unlcnown to him, but was answer- 
log R. Joseiih, who was talking about the humrate di- 
<(e ti pht a which was well known to bim. And perhaps the 
humrate di-qetiphla was go made that the verses were 
attached to it from the beginning. Bui even if Abbaye held the 
view later adopted by the commentators, thi« does not dis. 
prove oor explanation; for the later doctors of the Talmud, 
living centuries after the first authorities of the Mishna and 
in a far-ufT country, not seldom misunderstood the Mishna. 
Abbaye's objection, tn fact, remained unanswered. Only a 
century later R. Jehuda of Diphta explained it to be the >rou- 
lut worn in his own time, as we have shown in our Phyl. Rit. 
P-99- 

io) For an eiplanation nl this subject see Pliyl. Rit. p-99. 
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CHAPTER IV. 

TaphiUim: their Origin and Form. Tiiej originate in Baby' 
ion. Hillel, R. Johannan ben Zakkai. 

Among tlie various customs which the Hebirews 
borrowed ll-om the Babylonians during the Exile, as 
for example the nomenclature of angds, of devils and 
of raoDths, there was also the use of a new kin<l of 
amulet calleil Tebhnlim oi* 'I'ephilUu, as the word h 
usetl in later Hebrew literature 3t), an amulet dif- 
ferent Crom the totaphoth both in nature and in 
shape or form. The name tebhnlim is derived IVoin 
a root tabhali meaning to "enwrap" or dress the 
heatl witli ornaments 23), and is ver? appropriate u> 



21) The names t e b h u It i m or t e p li i 1 1 i m are undoubt- 
cdly identical and even pronounced alike, diRcring merely in 
ortliography. The Babylonians pronitacuosly used ^3D> ^SD> 
•ffta (The root means ''to join", and the Talmudic ^3D 
"entwined" is proliably of the same root). In Jerusalem Tal- 
mud the spelling is ^^DFI ,^>IU1. Likewise the Uabylonian Tal- 
mud writes ^DO ,'ipfin where the Jerusalem Talmud hai lp3n, 

33) Iti Ebben Sappirwe have demonstrated that 
huersl's translation "Turban" is incorrect, it being an orna- 



;d by Google 



— 17 — 

tliis Hitiulet on di'coiiiitor its encircling the hend while 
the fillets l,iH over fheshnnWers nnd Ineiist. It is true 
that the exiles who I'etiimeil with Ezrtt iind Nehemiah 
hail not jkilnpte.! the tephillini, for no mention is 
umde of them nor throii;fhoiit the existence of the 
second temple dowii to the time of Hillel: hnt they 
were udopted liy those who reniaiiied in Babylon, 
who were more nnmemiiH thsin those who returned. 
Among these the nse of the tejihillim continnetl 
even in the time of the Piirthin'is, Imt only men of 
distinction and r^nk wore them, us will i)e $hown 
further on. 

The form of this uniulet was like a scjnare case 
with a bottom 
{date )irojec- 
ting l>eyond 
its eilgea and 
a prolongation 
of that plate 
w nipped over 
s\> its to allow 



tiicircling ihe head. Dr. Tastrow of riiilaad|.hi,i when c.illii. 

found it !-> we hnve jii-t Mailed. 

.\mul«s, Ch.irnis, TalUiiians. — K.xlkiiison. 5. 
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the lillet which )x>imd it to pass through the prolonga- 
tion lengthwise. The ends of the fillet fell across the 
shoulders over the breast and down to the loins wherA 
they were stuck in the girdle. 

What form the tepbill im had in the time of 
Ezekiel can not be ascertained; but so much is certain: 
they encircled the head and had appendages term- 
inating at the loins and there »tuck in the girdle. 
Ezekiel uses the expression seruche tebhulim. 
and the latt«r word is undoubtedly of Babylonian 
origin as would appear from Ezek. (xxiii. 14, 15): "For 
when she saw men portrayed upon the wall, the 
images of the Chaldeans portrayed with vermilion, 
girded with girdles upon their loins", s e r n c h e 
tebhulim,!. e. , hanging down with t e b h a I i m 
or t e p h i 1 1 i m, "upon their heads, all of thera prin- 
ces to look to after the manner of the Babylonians of 
Chaldea, the land o£ their nativity" etc. Moreover we 
see from these passage!' that seruche tebhulim 
was a mark of distinction and rank, and tebhulim 
were the ornaments of princes, and likewise that pict- 
ures were drawn, called by Ezekiel 'c'7X. 

According to the Talmud the finit mention of 
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tephi U i m was made by Hillel 23). who emigrated 
from Bahylonia and brought them along with him aa 
an heirloom from his mother's father (Talmud Jer. 
Trac. Enibin.). Kor do we find any clear Biblical 
paraphrase rendering totaphoth by tephjllim. 
Jonathan ben Uziel, the Samaritan Targum, and many 
others do not translate the word. The Septuagint ren- 
ders it periphrastically by dedXtvTov (something 
Htill or unmoved) and in the same sense did Aquila in 

83) In our Phjl, Rii, «e doubted whether lhi» Hillel wm 
lla-Zaqen (theUlder) oi, H>.Nasij(the Prince), the latter 
flourishing a generation after the foimer. This doubt va.% cauud 
by our uncertainty of the derivation of the word i e p h i II i m. We 
there rollowed the tale Dr. Asher. who ossnined it to be a 
corruption of the Greek Tu ipvXaxrrjpwy ; but now having 
found the name to \te o( Babylonian origin and that it remained 
uDchanged down to our onn time, we see do rcaaon why we 
should not lely upon the italemeut of the Jer. Talmud that it 
waa Hillel the H a-Z a q e n. We have changed our opinion on a 
number of points maintained in Fhyl. Ril. on account of later 
invcttigalioni which prove thai tephillim are entirely diitinct 
from tot ap ho t h, and that the latter never changed their name, 
which became obsolete t'other with the use of the thing 
tseU. 
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bis ti'ftu.slatioii --1). At any rate before Hillel iiitroiluced 
it the name tephillim wa.t not known in Palesti- 
ne 23). 

tt Juliannau ben Zakkai. a disciple of Hill«l 
rec£iviu)j; the t e p b i 1 1 i m from him, began tu near 
tliem and ilid not take tlieni off bia heiid tlie whole 
day, both in summer mid winter. So the Talmiitl 
relates (Tract Siikka. fol. tiS). From II. Johunnan 
they spread to his disciples and their followei-s, but 
tliey were not worn by tlie common people, nor wei-e 
they accepted ainoii<r the Parthian schohirs -")- 

34) for timber ex|}la[iftlioiis on lliis [mint ^ei Pliyl. Ril. 
|>. 109. 

35) Prior lolhe time of Hiliel':. <lisci|>k» ive find no menliun 
either of lephiUim or of their u^. Even Hiilel himself ii 
never mcntioiieil as having worn them. We know furtlier thai 
in I'alckline ihej' were never acceptetl. See Note 36. below. But 
Johannan ben Zakkai. through ivhONe influence they were changed 
in their form anil contents, had such a fondnes^i for them that 
he did not lake ihem off the whole day. An additional and very 
important reason for his doing il)ii% we have given in our Phil. 
Kit. <i. V. 

«()) According to the author of Or Z arua ^?'^ 5JI-S94) the 
correct reading in the Talmud is K2 ]7\2 ip'tnn k't HD 'ISO 
'flfW-1'IS In out Phyl, Ril. p. ij6 ne ventured the opinion 
that the reading with yiK i» an iiii>u|<[u,r einend.-iLiun of that 
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Onkelus, the proselyte, who wrote Win Tnixiiiii 
imder the •'uidiuice of K. Eliezei- luul It Joshua, botli 
disciples of R. Juhunuun Wti Zukkai. U the first to 
render t o t n p h o t h hy t e p h i 1 1 i in : for the Jum- 
nian Synedrioii hiut nireiuly nccepted tlieni und ordered 
placed within them the four itiblical texts, as will 
l>e explained further on. Just ns the tebhnlim 
in Btihyloii wei'e worn ouly by men of nobility and 
rank, to the t e ]> h i I li m intheir chunged form were 
worn only by eminent siholnrs und i»y presidents of 
the Synedrioii. Moreover even these prominent men 
could ouly wear them upon receiving special permis- 
sion tvnm the rabbinicid nnthonties. iiud tlie one who 
received this cousideretl it a great Itoon iind tm espe- 
cial honor 271. The enjoyment of such a privilege 



author, since it is not found in ihe I'csiqla <l i K. Kahan.i 
but after liaving examined all known lourccs u-iihout Tinding 
ihat ihe I'slestiniandoclori had ever Morn lephilUm, we have 
no reason to doubt his statement and are willing to believe that 
he had such a reading before hint. 

This H'e do the more glnilly since tnie criltci^m requires the 
reading wiili ytg. [n the Pe*i<|ta the word must have been 

37) C[. Tract. Uechorotl. 30 b. where to tlie queslion 



Digitized by Google 



- 22 — 

brought the est«em anil the confidence of the people, 
and moneya were entrusted to them without even the 
presenceof a witness (38.) Snob men wore their tepbil- 
lim the whole day. 



CHAPTER V. 



change in the Fonn of ibe T e p h i I 1 i m 
by the Jamnian Synedrion; their chan(;e in 
the Time o( the Amoraim. The Samaritan 
Antulet Dove's Wings. 

W hen the Synedrion under the presidency of R- 
Joh;nnan ):en Zufckai was cetablit^hed at Jnniniathe 
imtside fcim of l>.e fhephillim undeiwent a 
change. Previous to that time their four outer sides 
were covered with Bible texts (besides the incuntatious 
iiud exorcisms inclosed within the case) ;hut the 



why ihej- are joyous, ihe labhis answei ihal ihty ivf an eph i II t m 
.ilso OUT Phyl. Rii. pp. 70: g4, noie (•* 97). 

i8) Jerusalem Talmud Seel. U. Halachoth I., and Mit?- 
rash and Pesiqt a, and also ciled by the "Rnsh Hashannh" 
Tosephia. Bcmitha. seel. II.: and Halachoth 
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Synedrion at Jamnia resolved that all oatside inacri{>- 
tions be transferred to the inside 28). 



99) In our Phyl. Rit. in several plncei, and especially on 
p. 107, we have proved thai the change in the form of the I e p h i 1- 
lim for the firat lime wai due to the initialive taken by the 
Jannian Synedrion. Without here repeating all the arguments 
there adduced in support of the above view, we would simply add 
a few points gathered by us during the decade (ollnwing the pub- 
lication of that work. 

a) Afler ihe name tephlUim had l>een introduced by 
Hillel H a-Zaqen as signifying an amulet conlaniog Biblical 
texii and after that none had gained currency even in Palestine. 
it was then by ihe schooU of the doctors of the MUhna and the 
Beraitha also applied 10 the old tolaphoth described above. 
Whenever therefore the Talmud relatei that the first rabbis wore 
Tepbtllim, (he ancient lolaphoth are meant. But 
in the case of (he phylacteries {ipikaxr^pta) mentioned in 
the Greek o( Matthew's gospel (XXIII. s). and in the Syriac 

(pn'iitoT jinnwx paioi pnmow iii [irn imfio), it i» donbi. 

f nl whether the reference iilo the old t o ( a p h o t h which 
the Pharisees are said to have amplified and used as ornaments, 
«T to the lephillim in the lonn in which Elillel had brought 
them from Babylon; (or the Greek renders both alik« by 
<pvXaKTijpiov. The Syriac again says thai Jesus denounced 
the broad fillets but not the arauleu themselves, is appears from 
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the BHiitt.-.i.':i j'lmjX i,XliX KTflrB a^ w= hive elsewhere 
sLouii). H.;i>i:e il w y.M -.sum v^ry likely tlinl iJiey u^ed to 
enil>r»i<<er ilieir filluLs, a- laler «'ns .Kme Uv llyrkano^ l>en 
Eliexei and ihe .llstiples .i( K. AijLlra, nixl llial ihe Syriat cnlleil 
the leiiliilliin alsn KIOX, Ilmvevcr llmt l>e. certain it U thai 
if that denunciation referred in ihe t e p h i I I i m, thai cir- 
cumslance woi »iie of llie leasons uhich ]irnni|>leil ihe Sjneil- 
riou lu change their form. 

1i) lint ill iinr opinion ihe Creclt rendering (•pvAitHrffitiur) 
U emiruly wroPg 'a^ "'« have shmvii in our l'hy>- X>t-). and 

m>( s|)eaking at all uf the tolapholh or I e p ti i 11 i m 
. See I'hyl. Uil. p. lc6. 1 Kur llie Ta iniid ( I'r.ici S h a b b a t l> 
toi. jg). nlien explaining the epiilin "man of the winyi" in R. 
JannniS diclum: ■■Tephillim recpiire a clean hmiy ILke thai 
^>t Klisha. the Man of the nin^s". rulate^i that EliJin waa called 
iheMani.f tlie wii>^'s(3'B5D Sv:) hecaii-* once he wore t e p h i ]- 
I i 111 in disregard of the prohihilion t)f ihe guieniment. When 
[itirMied hy a [iiaestor and cniiglil l)y him. he showed to ihe 
luHer ihamhal lie wore were m:l tephillim Iml dove's wiii(;s. 
Mere the Talmud, of course in inying tephillim. refers to 
llie ancient Kyj-piiaii lolapholh. the latter name having 

Now llie hie Dr. Kruiliinal. coniendine ajjainsl our theory 
thai fhe ( e |i h i 1 1 1 ni ueie lefirniied liy the Jamniaii Syne.lrioii, 
adduces the Liiddciit ••( ElUha, ihe -Man of the Wings" nu^l 
timied al.ive. in prove InN.Hiim. In hip' opinion K1i>ha w.tR the 



Digitized by Google 



— "2-1 — 

first link in ihe fkmrl]' o( Ishnuel ben Fahiui («31tEl13 'rKTav^ 
the High Priest, and a contempuraiy o( Jose ben Joeier of 2e- 
reda, and he remarks in his "£on Tephilla" (Ebhen !iap- 
pir, p. 15) Ihal al Ihnt lime the Hebrews were subject to the 
Greeks, that it n-as the lime before the Maccabees, and that 
therefore the prohibition ot wearing tephillim was made by 
the Greek government and not by Hadrian, who forbade not only 
the tephillim but all religious practices. But in all this we 
are unable to find anything to contradict our theory. For if in 
truth Eiisha was a contemporary of Jose ben Joeier of Zered* 
and the decree vras issued by the Greeks, we rat understand 
fully the reason why the latter made war only on the tephill- 
i m. For being on hostile terms with Egypt, they forbade the 
wearing of the teph ill] m. i. e. of the Egyptian totaphoth 
trhlch might be taken as a token of sympathy between the 
Jews and the Eg^'ptians, and so they wished the former to adopt 
instead of the Greek phylacteries. 

Thejews then being subjected to the Greeks, Eiisha was aware 
that disobedience to that govemroeni would not go unpunished 
and therefore he provided himself with the amulet of a dove'ii 
wings (TWP ''Bii), the symbol of the Samaritans, who, as the 
Talmud relates, had the figure of a dove on Mount Gerizim 
which they wonhipped. This he placed in his pocket, and when 
the quaestor met him he took to flight, meanwhile changing the 
totaphoth which be had worn to the dove's wings which he 
had in hia pocket. When the quaestor reached hiiu he found 
him wearing the Samaritan amulet against nhich he had do 
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•ihjcction, since Ihe Sainaritnns were ai peace wiih ihe Creeks, 
nnd so lei him off free. 

It is unnecessary la suppose with Dr. Ktochnial lha[ ihe 
expression "dove's winga" indicates that klisha biibed the quaestor 
tviih money, it beinga playful allusion to the passage in Psa. Ixviii, 
"Ihe u'ings of a dove coveted with silver". Such a m aning n'ould 
be (ar-Fetched and would besides impute to the I'almudists' de- 
ception, making them raise a case of bribery to that ol a mi- 
racle. The Talmudists were wise teachers, not shrewd iinposters 
l!ut according lo our explanation they called it a miracle that 
Elisha liad the |>rudence to provide himself with a Sanuriian 
nmulet nnd thereby save his life. Actondingly ihe sense of R. 
Janiiais dictum is that who^oevtr is not at the start prudent in 
regard lo ihe possible cunsejuences of his actions should not 
u'ear (ephillim in times of danger. 

We can now understand ihe homiletical explanation of K. 
Johannan. that the act of Jeroboam's rebellion against KingSolo- 
mon coiiMsled in his lakingoff his lephilMm in the latter'* presence; 
that is, he loiik off the amulet which the Hebrews used to wear by 
order of King .Solomon as a token of alkgiance lo his rijvally. as we 
have previously said that amulets varie.l with the nationality and 
religion of the neater and were characteristic of them. Thus by 
tailing off his lephillim Jeroboam reno.-nced his allegiance to the 
king. The given ex|ilanation sheds light aUo upon an all^oncal 
pass^e in the Talmud in which it is maintained that the tephillim 
v/iitn by Coit bear the inscription; " And who ii like unto 
the people Israel, one i<a:ion on earth ? " Here God 
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In addition to thut they ordered that the texts in 
which the words "and they shall he ns frontlets 
(totaphoth) beetweea thine eyed" ore mentioned 
be written on parchment and also placed inside 30). 
Rabbi Johannan ben Zakkai was the first and perhaps 
the only one of his time who wore the tephillim 
continually. 

The motive which prompted the Jamnian Syned- 
rion to pass that law is to be found in the fact that 
Jewish Christians had then begun to use those amulets 



wear an amulet with the characiemtic initcripiiun 
He ilu'ays shows lo the wotIiI lh« provident care 
and wfttchEulnes.1 exercised by Him over His chosen People. 

We have Ihut far enumerated all the pasuges in which the 
tephillim are meniioneil in connection with the ancient Rabbis. 
As to the forty measures of tephillim casings said to have 
been found at the desirociion of Belher. there of course the 
customary Jewish tephillim are meant. 

30] Rabbon Gamaliel, the president of the Jamnian .Synednon, 
says in the section Hnmalso Tephillim that if one find 
tephillim on a Sabbath-day. whether 1 hey be new or old 
ones, or whether the finder lie a man or a woman, he or she may 
put on, two pairs nl a time, and carry ihcm home. We have 
^llown(Phyl. Rit. pp. iiS. iiq) that by new lephillim R. 
Gamaliel meant those that were introduced hi his own time, while 
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for propagnting Iheir religioii, having added to the 
older texts some pafsngee from the Gospel according 
to John 31). 

For the same reason a number of laws -were added 
to Mishaa. For example: "If one denies to the tep- 
h i 1 1 i m Biblical authority, he commits thereby no 

by old ones he me nl ihe andint Fgyplian toiiphoth, nhich 
had then not yet lost their hold upon the people and ^ve^e abo 
worn by women. This pubage supports strongly our opinions, 
for K. Gamaliel is the liist after R. Johannan ben Zakkai by 
whom mention is mad«of t ephj II im. It is further possible 
that, because the tephillim did not at first gain general 
ucceptance among the teamed men of Palestine, R. Jehutia 
(i. e. R. Jfhuda ben Illai of Jerusalem), while he allowed old 
Diies, forbade new ones. We need [iot at all assume, as we did 
in our Phyl. Rit., that Juhuda, flourishing four generations 
after R. (jam aliel, meant by old tephillim the same that 
K. Gamaliel designated as new ones. But it is possible thai 
at the time of R. Jehuda the Jewish Christians had begun to 
adorn their tephillim with the letter Shin {E") and other 
ligures, which they had not done yet at the time of R. Gama- 
liel, and that therefore K. Jehuda forbade to wear them. 

3l) Dr. Klein, Die Tolipholh nach Bibel and 
Tradition; U i» toire de la B i ble pat Col a me nt p. 
3; Challon I. 307, U. 144; H a ch al u tz, vol. VII.. p. 56; ami 
..ur Phyl. Rii.. pp. 66-87. 
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sioii; but if he, coutrary to the enactment of 
the rabhis, maiDtains the necessity of five tota- 
p h o t h, he does commit tmusgresaioD'. (Tract S a n- 
hedrin, fol. SS) By these five totaphoth they 
referred to the castom of Jewish Chrlitians, who add- 
ed a fifth to the four usual Biblical passages S3}. 
For a similar reason they enacted (M e n a h, section 
Haqamets Rabba) that none of the four texts 
of the t e p h i 1 1 i m should be omitted, in order to 
prevent th e sufastit ution of some text from the Gospel 
for the omitted one. It is further probable that the 



31) ThU Mishna might hkve been ntlered also at (he tine 
when the four Bililical lexti were engnved on the oulaide of 
the t e ph i 1 1 i m, and the Jewish Christiuii must have added 
a fifth ipacc Blted with textt from John'i Gospel. It therefore 
»Mj% "five totaphoth", and not five teitt or Bible 
lections. Tliis becomes clear Irom another unique saying 
namely: "If one deny to the te p hill i m authority in ordet 
to ttan^reti the law", etc. By this is meant that if one 
denounced the wearing of tephillim with (he object in 
view of destroying the Bible texis engraved on them, he 
don not incur punishment, fot the obligation of wearing 
tephillim ts not based on Biblical authority; but be 
doe* incui punishment if be attempts to malie additions to 
the norms given by (he nbbis, in such a case being considered 
a dissenter. 
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)aw that the omission of the hftud phylactery does not 
affect the legality of that of the head ^Section H a- 
tacheleth) was enacted by way of reaction against 
the above mentioned Christians, for the latter used to 
cover their phylacteries with gold and silver and wore 
them together with their cross 33), wearing them al- 
ways in pairs, one on the arm and one on the head. In 
fact it is entirely due to the Christians that the subject 
is mentioned in the Mishna at all. The lest proof of 
this ie its omission in its proper place, the tract on 
benedictions, where such stibjects as prayer and devo- 
tion are minutelj treated. Instead of this the phylac- 
teries are mentioned, curiously, in the tract on 
offerings (Menaboth), a subject which does not 
concern us at all in modem times. Moreover no men- 
tion ia made in the Mishna about the writing or making 
of tephillim or totaphoth, though the doctors 
go into the minutest details about all ather matters 
connected with the religious practices of the Jews ^V 

33) We have already demonsiinted in Phyl, Rit. p. 56, 
(■nd at lenglh on p. 55 under (he heading ' •? p 1 1 H) that 
'he Mishna Megilla. "If one cover them wiih gold, etc. he 
acts hke a disjenlet," refers to the Jewish Chrisiians. 

34) See Phyl. Rit. p. 66. nole 1. and Ebhen S a j." 
pir, p. lo, .note a;. In the former we have also shown ihai 
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The reason of this is simple. The doctors of the Mish- 
na were Dot at all concerned with amulets: they even 
forbade one to rescue them from a fire on the Sabbath 
Thej alloTred the wearing of an approved amulet on 
the Sabbath only beeaose they had to yield to popnlar 
superstition. If they had forbidden them altogether, 
the people would have refused obedience, for they 
believed that their life and happiness depended upon 
their amulets; while the doctors themselves did not 
care for them, and even t e p h i 1 1 i m were 
worn by only a very few of them, and th^ upon 
extraordinary' occasions tt3)- 

'ven in M a s ■ <] I a S o p h e r i m. a lalei work, no lawi for 
t e (I h fl I i in are given, and ihej are meniJoned onljr inci- 
dentally 

35) In I'hyl. Ril. we have shown that neither R. Ga- 
maliel nsr K. Eliezer ten Hyrkjnos uoie tephlllim. . 
(hough the most prominent among the disciplct o( R. Johan- 
nan ben Zakkai, and thai only the later tabbis, associating 
with io>a|[y. aitd a few others in the ssme position, wore 
ti.em, as a mark of dignity. See also ibid. p. 104, note 3. 
There ii also an additional proof of (he recent origin of the 
t e p b i 1 1 i m from the B e r ■ i t h a '1 question, " How ai^ 

Ihejf arranged". From this we see, that ii was new, and IheT 

'lid nrl know liow to arrange ihem. 
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After the new form of the t e p h i 1 1 i m 
was fixed by the Jamnian Syaedrion and approved 
bf the learned Hebrews of that time, the foUowera 
of B. Eliezer and B. Joshua began to seek in 
the Bible some snpport for thia form of the 
tephillim. B. Aqiba thought that the word 
totaphoth could be explained as referring to 
the "four" Biblical texts placed in the t e p h i 1 1 i mi 
since tot and p h a t h have in different langu- 
ages each the meaning of "two" B, Isbmael was 
of the opinion that souxe support of the form 
could be found in the use and the omission of 
the two letters Vav ( 1 ) in the word ri i B o i o 
as met with in the Bible etc. Others even ven- 
tured to find some indication in the Bible as to 
the place where the t e p h i I lim ought to be 
worn ; for instance, one rabbi was of the opinion 
that they should be worn on the left hand, basing 
his opinion on the addition of the letter He ( n ) 
in the word n3T, which is very seldom added 
in the formation of the second person in the Heb- 
rew language, and he divided the woi-d nST (thy 
hand) into two separate words, ^ ' (hand) and n n 3 
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(weak), "the weak hand" i. & the left hand- 
R. Nathan in a faivfetcbed manner determmed 
the place where the tepfaillim shoald be worn 
from the worda cnevi (and thou shalt place 
them) and onivpi (and thou shalt bind them). 
This he does by saying that aa the tying ie nsnally 
performed by the right baud the place of the ty- 
ing consequently mast be on the lefc hand. Others 
endeavored to find in the Bible still other ceremo- 
nies to be observed when tying on the t e p h i 1 1 i m. 
R. Elig^r muiutained that the ceremony of wearing 
the tepbillim must be private and not public, 
and made it out very ingenioosly by emphasizing 
the words nutS t"? (to thee for a sign), i. 
nt»h D'Tnn'TK'jinnt'7 1^ (for a sign to th ee 
and not for others). Similarly did B. Isaac and 
R. Jehnda. See our Phyl. Bit. p. 108. 

.\1I these attempts to find in the Bible some 
support fur such things was with the intent that 
the people should adopt the reforms of the Syned- 
rioD. and to pat an end to their habit of wearing 
talismans of other kinds which bore inscriptions 
engraved on the oatoide. The reason which influ- 
enced the Synedrion and the other learned men 
Amulets. Charms, Talismans. — Rodkinaon. o 
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to change the form ol the tephillim was because 
they wished to pteveat the people from idolizing 
them, as those of other religious creeds did, and 
as afterwards the Christians idolized the cross and 
the pictures of their Messiah and the apoetlea. 

Having then in view these two things ; to 
strengthen the belief in the t e p h i 1 1 i m and to 
prevent their being regarded as objects of worship, 
I lie rabbis always in the first place endeavored to give 
much value to them by describing them as "God's 
Word " Hn<l by finding some foundation t<fe them 
in tlie Bible to oppose to those who claimed that there 
was no Bib'ical authority whatc-ver for their use, and 
then in the second place tliey endeavored to prevent 
the common peojile from wearin;; them too often and 
so in the course of time giving them a duperstitions 
rcvei'cncc. And therefore all tbeirwriting and speak- 
ing on the subject wns From a. purely theoretical point 
of view, ns they themselves wore them either very sel- 
dom or not at all. (36) But all these precautions were 

36) In our Phyl, Rit. we have mentioned all who did 
nol abandon their use of totaphoth or lephjllim, and 
ihey are very few. 
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in vain, as those who worshipped Jesus as the Messiah 
sooD learned to obey all these restrictions as Pharisees 
and at the same time not to abandon their own prin- 
ciples as will be shown Hirtber or. 

The Jewish Christians, who were not entirely 
separated fVom the Pharisees and who adopted all the 
reforms of that sect but who in addition believed in 
Clinst and his resurrection, had also adopteil this new 
reform in regard to the tephillim. And so they also 
wrote the " four texts " on parchuieiit and placed them 
inside the cases, but ihey at the same time spared 
nothing to employ every available means of propagat- 
ing their own doctrines. For this purpose they pain- 
ted the outside of their tephillim i-ed, as in memory of 
Christ's blood. The Phaiisees then immediately pas- 
sed a resolution forbidding this color for the tephillim 
as being unsightly (MenncholkZB), and then the Christ- 
ians atlopted the threeheaded letter Sliin (p) of the 
Hebrew alphabet as a symbol of the trinity. 

From the tradition known as-" Halachoth le ifoahe 
mi-Sinai" (the tradition given to Moses trom Qod on 
Mt. Sinai) and which prescribes the letters Daleth 0) 
and Jodh (') for the tephillim, which are not admittctl 
by the Toaephotft, we may judge that these two letters 
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irere placed apoo the tephtUim bj Uie Jevish Christ- 
ians. The i waa the abbreviation of in (*p) ' ' bod of 
David ", and the • of vnr " Jesus ". These were used 
together with the V. the emblem of the trinity. The 
tme meaning of these letters they endeavored to cnn- 
oeal from the Pharisees by explaining that *i and ^ to- 
gether with (tf) had the meaning of "tv "The Al- 
mighty ". The Jewish Christians employed different 
emblems and colore and ascribed to them certain rela- 
tions to Christ, and therefore the Hebrew authorities 
of those times forbade also the painting of tfp/tiUim 
white or green (^raMiT 37), which bcflire was per- 
mitted, and only the black color was allowed. (Ibid. 
S6, Shal>bath 28 ) With the same object in view the 
Hebrew authorities, inasmnch ns they had not the 
power to displace the word nE» of the UphiUim even 
thougli the Jewish Christians gave it their nwn mean- 
ing, considered it wise to add to the letter Shin (t?) 
one more head, tlins IE*, making a letter which had no 
existence in the Hebrew alphabet, and explained that 
these four heads indicuted the unity of Gotl in the four 
quarters of the world. They then abolishod the tbrec- 
lieaded Shin. 
Tlic Arooi-aim of the middle of the period wlien tliey 
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floorished, who fonad an many restrictioDB in regard 
to the tephiUUa adopted by tliose before them, dDdeav- 
ored to increase the number of restrictions. Still they 
did not want to abolish the UpKUlim altogether as did 
the authorities of Jerusulem.who prohibited their use on 
account of the ''treacherous people" (irtan)(87). And 
although we find even among the Amoraim of Babylon 
some who used to laugh and jeer at the use of Uphil- 
lim (a^for example, Plaimo and Roma bar 'I'amri. (See 
Clmlim, 13, and our Phyl. RiU 37 and 57), they never- 
theless did not go further tlian to increase yet more 
the number of restrictions and in this way diminish 
their use. From all this originated the eighteeo rules 
and regulations in regard to writing and wearing 

37) In tbe }«ni»i1«n Talmud (Berachoth II. Par. l) 
Ihe following cxplanaliun is given of the "Ranuum" : A tia- 
veller once o>> Friday evening depoiiled some money in the 
hands of a man whom he took for an iioneit one, became he 
wore lephillim, and when the traveller demanded his 
money the man denied thai he had received it. Thii is rhe 
explanation given to the word D* MO 1 by ihe Amoraim ; but 
it can also be explaioed as referring to the Jewish Christians 
who deceived ihe Pharisee* into thinking ihat the/ agreed with 
them in everything. 
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ttphtUim. It was all done b; tbe latest Amoraim of 
Babylon. (38) Afterward the number of restrictiona 
was atill flirther increased, find at last they were for- 
bidden to be worn by women and common people and 
were replaced by another kind of talismao called 
Oiahrei Mochsan (39), and so the ttphiUlm became 

JS) lo oar Phyl. Kit. (p. 3m>) ne^ve an account of dl 
these Halachoth with the name of the author o( each one. 
The author of (he most of them was R. Jeremi.ih, who 
emigrated from Babylon ; one of them is from R. Hananeel, 
who slated that it originated with Rab. Another Halachah 
originaled with R. Jote bar Bibi, who is mentioned by Fraen- 
kt\ in the Introduction to the Jenisatem Talmud as being 
nearly related (third kin) to the Amoraim. Bibi, his fathert 
was not of Jemulem, but of Babylon as is explained in the 
Hebrew. These were all authorities of the Babylonian Talmud 
No authority of the Jerusalem Talmnd has staled any H a- 
lachah le Moshe Mi-Sinai on the Tephillim. 
In the Babylonian Talmud there are Etome Halachoth 
jiated in the name of Abay, but Maimonides and the Tosephat 
are anwilllng to admit them. One Halachah was stated 
in the name of Raba or Rabi Papo, but it was not put in 
practice. 

39) See our Phyl. Ril. in many places, and also Dr. 
Dushak in Ebben .Sappir, p. 36. 
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^arcc aad in tlie course of time tliey were only known 
in the literature of the Mislioa and Beraitha and 
among the Amoraim. The latest Amoraim who pre- 
ceded the Babanim Sebotai, raised the qaestion among 
themselves why tlie ceremmy waa so little in use. («) 
This is the history of the rules (41) and regulations, 
and the change {i^) in th? form of the lephiUim. 



40) Manji ot lh« ACaoraim were approved when they only 
once performed the cer«mony of wearing the tephillim. 
Amoi^ the good and pious (hingj ascribed to Rabh, the 
founder of the Babylonian TalmaU and the most prominent nun 
of that liroe, was counted the fact that from lime to time he 
wore tephillim. Th« wearing of tephillim was sban- 
doned only afterward in the time of the latest Amoraim. 

41) It waa not allowed to wear them when asleep, not 
when Ihinkiog of a woman, and the wearer must always bear 
in mind (Shulchan Aiuch, Orach Chaim, 37S. 
Our Phyl. Ril. Ch. VIl.) 

43) The tephillim of R. Hiya were tied and sewed 
with common flai strings (not with animal strings) (Makkoth 
It), Hyrkanos, the son of R. Eliezer used to fasten the 
tephillim with strings of lecheloth. We have given 
only a few changes in the form of te ph i II i m which were 
adopted by the later Phaiisees, but have not mentioned many 
changes adopted by the Tseduqim (^f^l1a) and by the 



;d by Google 



CHAPTER VI. 

The taolated and Uiietplained Article in Bereitka on th« 
Order in which the "Four Biblical Texts" are to be 
placed in the Cases under the title pTTD ^tTSi the 
Wrong Explanation of thb by the Uitferent Commenta- 
tor of the Talmud which ted to Many Mtsundentand- 
ings in regard to the History of Tifhiliim; a Sketch of 
the Four Styles of Ttphillim, the Water of the unieav. 
ened Bread. 

'I'lie sudden change made by the Jamoian Syaed- 
Hon in placing the iuecriptions inside the t^philtim 
instead or niwn the ouiside, together with the (Uct 
that thoy were only worn by the learned and very rare- 
ly even by ttiem, provoked people of all clashes to ae- 
quaint Ihomselres with the form and order of the ins- 
criptions. There was nothing mentioned abont them 
in the Mishna except that there are " Tour Biblical 
texts ". Even the fact that the Synedrion assembled 
and passed a resolution showing that a majority of 

Samarilans, according to Ihe opinion of Mr. Henfeld (If. p. 
133) who claims to have found (he word I e phi Dim in an 
ancient Samaritan manuscript. There were some who wore 
round t e p b i 1 1 i m , etc. 
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them were in ta,vov of changiog the oatside form was 
D»l mentioned ^either. Nor vere these changes in* 
eluded in the ten new refonnsiulopted by the school of 
R. Johauoan ben Zakkai, as these reforms were immed. 
iatelyto l>e pat in practice. Accordingly tbeAmoraim 
began to occapy themselves with finding out infurma- 
tioii concerning the inside foim of the tephiUim and 
unexpectetlly there was found a Befraillia treating of 
this subject, 'l^he author as well as the school fhim 
which this fierai</M originated was uukaown. (J/ena- 
hoth, 34). 

The Beraitha began as follows : " In what onler 
shall the four Biblical texts be placed (in the cases of 
the tfphillim)? In the following order : The texts 
boginniag with the words 'Sanctity to me' (£x. xiii.l- 
10) and with the worIs 'When the Lord i<hall bring 
thee' (Ex. xiii, 11-16) shall be placed in the rijcht ; 
and the passages beginning vith the wonls ' Hear O 
Israel' (Deut. vi. 4-10) and 'If ye hearken ' (Dent, xi. 
14-20) shall be placed in the left." And to this arUcle 
wa") annexeil the question : " But do wc nut find in 
some places the contraiy order?" This question us 
well as the Beraitha is without author. Abbai, read- 
ing ilie article and the question, wished to explain 

Amulets. Charms, Talismans. — Rodkinson. lo 



Digitized by Google 



_ 42 — 

them as not at all opposed* to etich other and gave the 
fljllowing obBCure explanation, " Tliere it means to the 
right of the wearer and /mix it meaoa to the right of 
the person lookiog at them on the wearer." " There " 
and "here" are in the sentence expressed by the 
word tM3. Now this explanation of Abhai needs fur it- 
self also an explanation: for Abbai did not saj whether 
"there" refers to ihe Beraitha and *' hei* " to the 
question or vice veraa, as in the Talmud sometimea we 
find comments made first upon tlie latter part of a 
question, as being freali in tlie niemoiy of the quest* 
loner. 

Still further, fVom the queslion itself we cannot 
distinguish whether it means that in some other place 
it was found that the texts "Sanctify to me" and "And 
when the Lord shall bring ttiee " were to be placed in 
the left and the texts " Hear Israel " and " If ye 
hearken " in the right, or that " Sanctity to me '' and 
"Hear Israel" were placed in the right and "When 
the Loi-d shall biing thee " and " If ye hearben " in 
the lelt. Hence this ob.-cure exphination of Abbai 
became the cause of udopting four <lifibrent styles of 
tephitlim worn on tlic head and two different styles 
worn on tike hand. These were from four difi^rent 
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autboritiee; namely, the style of Bashi (R, Salatnon ben 
Isaac) and Maimonides, the style of it. Tarfi. (Jacob), 
the style known as Sdemuaclie Babba, and the style 
of Rabad (R. Abraham ben David of Paskira). Thaie 
dispute with one another in the Talmud. The different 
s^les of tephiUim are exhibited in the following 
table: 

The Tephillim worn upon the forehead. 



Acrordiae to I 
Shemusne I 
Rabba. I 

(nn HVDZf) 



Accordlnsto 

Raahl & 
. Maimonides 
iD'aoTi '"en) 



Ez.zlli. 1-10 



Deut. Tl- 4-10 I Ex. xilL 1-10 



DeuLxi. 14-30 

DKrrm 



Deut.xl. I4-20lEx.xlli.li-l 



Deut. xl. 14-20 



Deut Ti. 4-10 



Deut vl. 4-10 Ex.xlil. 1-10 DeuLxi. 14-20 



Ex. xiii. 1-10 



The Tephillim worn upon the arm. 



According; to both 



According to both. 



Ex. xlli. 


110 


•'jenp 


Ex. xttl. 


1-10 


*>znp 


Ex. xUL 


11-16 


'a.Tm 


Ex. xUl. 


ll-lfl 


'3!VfP 


Deut xf. 


U-20 


DX n'm 


Deut vl 


4-10 


VOV 


Dent Tt 


4-10 


jroc* 


Deut xl. 


14 20 


□{trrm 



iijCooglc 



If there were no commentariea upon the above* 
moitioDed Beraitha, we woald explain it aa follows: 
The question aa to the order of the four Biblical texts 
does not relate to the oi-der of their position after being 
located inside the cases, but to the order in which 
the^ osed to be engraved on the outside of the cases of 
the ti^htUim. They were supposed to have remained 
in the same order aftor (hey were placed inside the 
ttphilUm. Upon the question then fo'lows the answer: 
The texts Ex. xiii. 1-10 and Kx. xlii. 11-16 were to be 
placeil on the right (/. e. the writing began at the 
rif^ht aide of the case) and the texta Deut. vi. 4-10 and 
Dent xi. 14-20 on the left, thus : 






m 



It should be borne in mind that the Hebrew reads 
fVom right to left in the direction of the arrows. 
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"The reader vill read tbein from his right to the 
left in the same order as they are in the Bible" {*s) 
First Ex. ziii. 1-10 and then Ex. sjii. 11<16 etc. And 
to the question implying tliat there in some place in 
which it is said that the order of these texts is the con- 
trary, Abbay answered that it meant that the flret two 
texts were so written as to be ut the left of the person 
wishing to read them, which is at the right of the per- 
son wearing tliem and t^at the last two texts were at 
the right, but in the same order as they are la the 
Bible. According to Abbay there is no diSereace how 
the texts are except that they must be read in the or- 
der as they are in the Bible ; namely, Ex. xiii. 1-10 
previous to Ex. xiii 11>16 on one side; and Deut. vi. i- 
10 prerious to Dent. xi. 14-20 on the other. To con- 



43) Th« sentence, "The reader will read them from the 

right as they are in the Bible " belongs to the teit of the 

anonymous BeraUAa and not to Abbay's explanation. The 
ToMphoth endeavored to give their own explanation but did 
not succeed: Rif (Aifasi) quoting the BeraUMa omits alto- 
gether the sentence mentioned expressing his opinion that in 
his view there is no difference in what order they are placed. 
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arm our view or this subject, that it refers to the time 
when Che iuscriptions were on the outside of the cases, 
we will quote what Abbai himself said when be beard 
Et. U&nanel in the name of " Babh " utter a new law 
uooceniing the change of the ottler of ihe four texta 

R. Uananel^U) gaiil in the oamo of Rabh that if the 
orderof ihelbur texts wei-e changed fi-oin that adopted, 
the teph'itlim should be coDsidered not to be in comp. 
liance with the requirements ami ought not t>> be worn. 
Abbai said that he undei'Btoo*! this to be only in case 
the change was made b; placing the second texts first 
ami vice versa, but that if they were changed (him the 
right side to the h^ft it made no difibrence, ). e. no 
dilference was made so long as the four texts could be 
read (whether beginning at the right or lefl) in tlie 
order as I hey are in the Bible. Babha, who was un- 
willing to admit that Babh said what R. Hananel 
quoted and who did not regard it, as Abbai <)id. 



44) This v.. Hananel was a professional writer of tifkilHni 
and this was after Rab's death. R. Hananel, too, invented 
the bottom plate ftHOTTl) of the Itfhillim, and in tne name of 
Kab Bupposf^d it to have been given to Moses on Mt. tiinai. 
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vortii; an; connnentar}- at all, began to oppose it ity 
a ebolastic rareaeu agaiost Abbai, saving : " Wh; do 
;oa not coositlei' it iu conpliarce vith the require - 
meots if the change is made in placing the second text 
first and vice versa? Probably becaoao the first text 
which in out of the shadow geta imo theshadowf By 
this Babu meant to say : " There is no difference to 
one reading the inscriptions, as they are both before 
his eyea, whether thid oi- that text be first in order , 
but probably there was some difference to the author 
of the Berailkavho insisted that Ex. xiii. 1-10 and 
Deut. Ti. 4 10 should be out of i he shadow and nothing 
should be in their way, (*5) if soj the author prob- 
ably insisted that the- texts second in order must be 
each in its shadow, i. e. thesecood text on the right t6 
be in the shadow of the right and the second text on 
the Idt in the shadow of the lofl. CoDsequently your 
opinion (0 Abbai) on this subject has do foundation 1 
But my opinion is that this question cf Bab's is R. 
Hananel's own invention, and that he, wishing to give 



45) That is, at the end where one would begin to read 
tbe text. 
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it weight, uttered it in Bab's name (46). Bat in real* 
itjr in wbat«ver maiiDer the text are placed they are in 
conformity to the reqoireinenta. 

If DOW all the difl^rent commentators had takea 
into conaideration all we hare, they would have seen 
that tlie question regarding the order of the " four 

46) Such things were then done, aa can be seen from the 
following example : -'Sometimes the Amorai told a falsehood 
and ascribed his opinion to a known authority in order to 
ntftke others adopt his opinion, as in Eruiin 51 it is plainly 
said that such and such an opinion has no basis but is ascribed 
to an authority to give it more value." Cu/e Halathttk, par. 
498. Dr. Jellinek in his work "The Collection of Rules" 
quotes the same. In our journal Ha-Kel, vol. vi. p. 12 the 
following instance is quoted: "R. Huno bar Isaac quoted to 
R. Nachman a certain Halaikak from his contemporary, R. 
Huno, R. Nachman, who could not believe R. Huno to have 
said it, wished to send a messenger expressly to the latter to 
ascertain it ; whereupon R. Huno bar Isaac, fearing the con- 
sequences, confessed that the quotation was his own invention 
but that he ascribed it to R. Huno to give it more authority." 
Alia Batkra 111. See our work "To Establish Justice ", 
where it is given more in detail. R. Johannan said, openly 
that a man is not to be blamed for ascribing his opinions to a 
known authority. See Phyl. Ril. 37-59 for more instances. 
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teztH" refera to ihe time when the; were engraved 'od 
the outside of the tephiUim ; aince Babha's words, 
"Because they need to be out of the shadow " must 
refer to ioscriptiODS upon the outside and not upon 
the inaide, aa within the parchments are in separate 
conpartmenis covered with skin and hair and sewed 
np with animal strings (D'vi) am) there is no plane 
for a shadow at all If this had been observed aad 
cited, all these scholastic disputes would have been 
prevented, and wc should not have four difi^rent styles 
of lephiUini(if) considered to be io iwrfect compliance 
with the requirements, in fact nine stales (48) con- 
sidered to be in iierfect cjmpliance with the require- 
meats. (Dl^Dt pcD nnrs pBD) But to our great reg- 
ret alt the commentators htive understood the reference 
to be to the onler of the texts upon the inside of 
the tephiUim, and, finding great difficulty in explaining 
the obscure words, they took R. Hanauel's sayings as 
uttered of God Himseli; and so diaagi-eeing as to their 

47) Seo Phyl. Rit. 145, bat there by mistake 3 occurs instead 

48) See Phyl. Rit. p. 145, but also there is a mistake of 3 
.Amulets. Ctiarms, Talismans. — Rodkinson. II 
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meaning were separated into different Beets. But iaaa- 
iDDCh as the; were all prominent and considered great 
authorities in Jewish Babhioii^al Literature, and since 
the arrangements of the texts prolacod the Tour rari- 
etiesoff^AiU/n). we considOT it oor duty to explain 
all their theorieB.(W) 



49) A few instances may lie given whicb show the manner 
of diaputinf and commenting as carried on by the authoriliee 
of the Talmud and which exhibit the great different^ in man. 
ner between those of the difliirsnt periods, aa the Tenairo, the 
Amoraim, the Gaonim, etc. The Tenaim (Rnt century) com- 
mented upon the Bible or some other es ay nf great auihority. 
The Amoraim" (second tn fifth centuries) to nmented upon the 
words of the Tenaim and were by no means sparing 
of their criticism if in their judgment what they com- 
mented upon could not stand it. if they found no support 
[or an opinion elsewhere and it seemed to them to have no 
logical foundation, they simply denounced it. The later Raba. 
nim, on the contrary, who followed the liaunim, never al- 
lowed themselves to criticise, but took every word of their 
predecessois as of indisputable authority and commented upon 
every word and every stroke of the pen in so many diSerent 
ways that on each sentence there were hundreds of commen- 
taries and explanations. 

In proof of the foregoing we cite the following i " There 
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ll one instance wben a Tana said plainly : " I catiQOt pup 
that saying, ■'• i. it doe* not stand cdticiam," mod R. Aqiba ' 
mponded : "I will aiplain it." The termB and nilei were i 
■> It should be read In another way, and not the 
way it is here " (p kSm p tnpn ^) " H it has no connection 
hen, refer it to some other place' ■ (DipiA VMTt Vci> J'3S ITK DK 
VTK)t commenting upon Ei. xti, 14 to show that the in- 
quired person shaU- be satlifled with a smm^ compensation, 
and not by injuring his damager. These terms which are met 
with in the essays of the Tenaim may serve as proof of our 
statement that with all their respect (or the Bible they did not 
scruple to subject it to their criticism. liut further. The 
Amoraim in commenting upon the Tanatm did not on their 
part hesitate from subjecting the opinions of the Tanaim tu 
criticism. They Hist asked ; " Where did they get it from?" 
If they [ailed in finding an origin for it, they tried to explain 
it as best they could, saying i " It is omitted and means so 
and so", or "It does not matter much", or simply, "Eiclude 
it from here ". For example, one quoted a certain Haiathak 
U Mosht mi'Sitmi in the name of R. Johannan, and it was 
"split to pieces", i. e. it was directly opposed by saying "It 
has nex-er been said " or '■ It has no foundation in common 

The Rabane Seborai (siith century) and the Gaonim 
(seventh and eight centuries) followed in the way of their pre- 
decessors, the Tenaim and the Amoraim, and commenting 
Upon them omitted some sentences and added others as can 
be shown by the expresiion " They did not say that " etc. 
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(See Zur Ctukieite dtrjutdithtn Traditim, by A. H. WetM, uid 
■ many places in our own work). 

Un the other hand, as we have said - the Rabanim (ninth 
rentury and later) did not allow criticiam at ail and took every 
word of their predecessora as of indisputable authority. They 
did not allow any doubt V> enter their heads concerning their 
authority even when the statements were utterly opposed to 
reason and common senie. and they applied them as they 
were to practice. The Gaon R. Sherira, the father of the 
welMtnown Hai. Gaon, the latest of the Gaonim, maintained 
that if one of the Uaonim " said it. it is so " ; because the same 
was told of God to Moses, although this be not proveni and 
anybody disputing it is as if opposed to God's Word. Dr. 
Weiss hi his Zur Gestkichte Htr jutd. Traditim maintains that 
this was said on account of the Karaites who were unwilling 
to give authority to the commentators). If then such auth- 
ority is given to a Gaon, there ia no doubt that a Tana or an 
Amora could not be critisiied at all. 

Taking all this into consideration, it is no wonder that the 
change of one letter in a word resulted in the writing of vol. 
umes upon volumes and the adoption of hundreds of restric- 

The following instance will illuiiraie this, R. Jehnda being once 
in > company of friends advised the hoiiskeeper not to use for 
bread-making any other water than ihat kept in ihe hotise, and he 
expressed it in six words: (l:iie» 0133 vhut vhn wi) nPK (A 
H'oman sliould not knead with olhci than ear water). The reason 
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wM that other wBler mtghl have been poiioDed bjr intke* whkh 
ate abundant in those counlriei. R. Jehada said thu in refetence 
to Ibe dispute in the Bicraitka (Terumaih VI.) where one main, 
taiited that bread made with water iiept in an uncovered vessel out- 
side the house should be burnt, even if it were bread of Ttruiicrih. 
R. Nehemiah was of the opinion that the snake poison loses its 
power when brought into contact with fire, and therefore that the 
bread might he used. To avoid this R. Jehuda advised the use 
of ilenuilU water which he cxprcsseJ by the word (uf);?) our. 

R. Mathua, who lived sixty years after R. Jehuda, happened 
tp be in the city of " Papuni " and on a certain occasion (prob- 
ably having some objection to the use of the water of that city) 
lectured in public about using the water which collects in the 
pvblic streets, and he quoted R> Jehuda's original words: "A 
woman should not knead with other than •)ur water ". The peo- 
ple present understood R. Maihua to have brought some water 
along with him because of his using the word "our." They there- 
fore came to him the neit day with vessels to get some of this 
water. Then R. Mathua explained in the Talmudic language that 
he meant domestic water, namely (K3nO«p KJl'Sl KTSS «3K) 
using the word (STlTt) (d'baitha with an («) at the end, having, 
the meaning "domestic". In cnuise of time the word iTAiiMii 
was incorrectly copied and the Aleph («) at the end was chan- 
ged to Vav. (1), which woula make it mean "to remain over 
night ". The Rabanim, finding the word in this changed form 
(Vrai). concluded that it rehted to the Matzoth (unleavened 
bread) used at the Passover and therefore maintained that the 
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WHter used in m«king Matzotb must remain over night In ttM 
hause before it is used. Neither R. Jehuda nor R. Matbiw 
mentioned this, but It was assumed simply because these 
words of R. Jehuda are foundlntliat part of the Talmud which 
treats of tlie Paosover feast (o^RDD)- The laier Rabanim 
wrote volume after volume upon thissubject (See our journal 
Ha-Kel, Nos. 286, 187, 390, etc.). Stilt they could not givethe 
least explanation of why they referred this to tne lilatzoth, and 
they did not care to investigate where R. Jehuda got it from 
nor how Matzoth were kneaded before hb time. 

Bui this is nothing compared with what has been written 
upon the short sentence of eight words originating from Abbay 
concerning the Itphillim, n'JD {'E'lrtrO I«3 (Oip !>!? XrCTQ fK3 
"Here it means to the right of the reader and there to the 
right of the wearer ". from these eight words have resulted 
countless conflicts among the commentators of the Talmud 
and the legislators concerning the different styles of f^4i^/iJii' 
Different articles were written in the name of the Ciaonim, and 
each one claimed that R. Ilai Gaon wore his style ot tcphillim 
according to his explanation of the eight words. The final 
outcome was that it was slated (Remark on ShulthoH Anuk) 
that all these styles are favored of God, but if they are all 
used by one person he enjoys a greater Divine blessing. 

This last statement was made because it was desirable 
that no one wlio woreany style of /c'j#:4jVAjh should fail to be in 
accord with the requirements, and tliat tiod's word be not 
ITunonnced over it in \'ain. This in spite of R. Hananel's 
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Bashi (R. Solomon Isaalu), the chief of vommeot- 
ators, quotes liis commeat upon tbe BeraitlM men- 
tduoed tiwn Menalioth 34. " What was their order ?" 
Bashi: The order in which the; are be placed. 
"There it means at the right of tbe reailer." Rashi : 
Wheu the reader atonds opposite the wearer, then the 
right ofthe i-eader is the left of the wearer. -'And 
the parson loobiug at them roads ihem in they way 
they are in the in order." Rashi: That is, the flrst 
written in the Bible is lo I)e read first and the last 
written is to be read last ; and consequently in the 
Beraitka where it is said that the iwo l«.ttaof Ex<jdus 
mast be on tbe right ham), tbe right of the reader is 
meant, and where it is said the coniniry, the left ot 
tlie wearer is meant, which is the right of the reader. 
From this comment of Bashi in such detail which is 
contrary to his custom, and fVom his repeating tbe 
comment twice in different words, we see that Bashi 
was in great difficulty to explain it, and he wished to 
And S"nie basis tor his comment ; and so finding tbe 
expression, " And the reader shall read them in or- 



four words equally obscurr, ni^DD rrniTHD »|'^nn DK. "It 
the four texts are changed in order th« lephillim are coraidcnd 
not in compliance with the[requirement3," Pestul, t. f. sputled. 
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der," he explaioed it to mean, " id the order aa the; 
are irritten io the Bible". Bat with all his detailed 
explaoations Bashi did not sufficiently explain what 
relation there is between the render who sees only the 
ODtsMo oftlie tepkiUim and the texts which are sewed 
np witliia Die tephittim. To oppose this commentary 
of Bashi, his grandson, B. Tarn, rightly asks as fol* 
Iowa ; irthe author of the Beraillia meant that the 
texts should be placed in the order as tlicy are in the 
Bible, why did he interrupt the sentence with the 
words "right" and "left" hand, when he might 
plainlyliarc said, "'Die texts Ex. xiii, 1-10, 11-16; 
DeuL vi 4>10, xi . 14-20 as they are one after another 
in tlio Bible ", which would be belter thao soying the 
fln^t two on the right and the last two on the left f 

And therefore R Tarn was led to explain the 
IWraidui as follows : 'I'he Ia:^t two texts, Deat. vi, 4- 
lO uud Deut. xi. 14-20 should be placeil in the left- 
hand com|iarluient, i. e. tlie last text, Deut xi. 14-20, 
should be placed iu tlie third compartment aud Deut. 
vi. 4-10 ill the last one. The seutcnce, "And the 
i-cadcr ^Imll read them in the order as thej' are in the 
Bible" refin-s to the professional writer, i. t. that he 
when writing thcin should read them fii'st in tlie order 
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as the; are in the Bible and then write them in the 
same way, first Deut vi. 4-10, then Dent xi. 14-20, 
bat he mnst write Dent. vi. 4>10 at the end of the 
parchment and leave an empty space Tor Dent, zi. 14- 
20. which mnet be platted before the f rmer. 

Tiie commentators of the Talmnd who are called 
Baale Tfiaphat expressoti their opinion that the Be- 
raitha wns explained in the above f>eneeby B Hananel 

Rabad (R. Abraham ben Uarid orPaskini), who 
could not agree witli all thcsi- different explanations 
of the Beraitha attacked Maimanides, who approved 
Bashi's explanation, with tlie Ibllowing argument : 
"I'he author (Matmunides) explains the meaning of 
the Beraitha to be at the right of the person who 
wishes to read the tephUtim and the qnestioR annexed 
to the Beraitha to iiican at the right ol' the wearer, 
but itiasu-an^ce Uiatthe He»-aHAo chose the "reader" 
and not tlie "wearer", who wears the tephiUim and is 
logicttlly connected with it. (Ec(htationa of Rabad 
against. Maimonidea' works). The way Rabad explains 
the Beraitha is that " ttiere " in Abbai's explanation 
relates to another ar icle which maintains the contrary 
to the first Berailho, and "here" to the first Beraitha. 

Acc>nlii>g to liabad's explanation, the space iu 

Amulets, Charms, Talismans.— Rodkinson. 
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wliicli accui'din); to Rashi aud R. Tain Ex. xiii. 1-10 
was to be pluveU was to be reserved for Ueut. vi. 4-10 
and the space in nbich accoi-ding to Rabbi Tarn Ex. 
xiii. 11-16 was to be placed should be i-e^ei'ved foi- 
DeuL xi. 14-20. See the table on p. 21, second 

COlUIUD. 

'But all these opinions regarding this subject were 
only theories and were never bi-ought into practice, aa 
nojie of these reverend men ever wore ItphUliin or saw 
them, as is 8tat«il hy R Isaac (called Ri), wbo wasoue 
of tbeflrst authoritieaof Tosphat, in his own language. 
(ShabOath 49 und Phyl. Rit 78.) 

The Shemuslie Babba, who wanted to apply them 
practically, adopted Rashi's opinion concerning the 
writing of the tixts, but the contrary as to their situ- 
ation. Both arc written in the same order but exactly 
reversed an placed in the compartments. See table p. 
21, third and Iburth columns compare)]. 

All of these opinions would have been con- 
sidered sim|ily as private and personal ones and 
as of no great importance were it not for the fact 
that great authority van given to the statement of R. 
Hananel that if the order of texts were changed, the 
(ephUUm were considered as invalid (possul). This 
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causet) «ach one to maintain strongly bis own opinion 
anil to oppose the opinion of others as not complyinK 
witi) tlie requirementa. Hence arose the great variety 
of Btylea and opiDions. 

An<t therefore ihere is n > other way for ii man to 
<io, who wiahes to pcit'orni tlie ceremony of the tephit- 
lim and be sure lie is riglit, than to wear four difierent 
styles. And if he wishes to be certain as to the further 
P'ifiidon of the texts, whetlier veitical or horizontal 
etc., he would hare to wear time diUbrcnt styles f 
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CHAPTER VII. 

The Abolition of the Practice of wearing TephitEm in tlie 
dayi of the later Amoraim ; the Renewal of the Custom in ihe 
daya of ihe Ijaonim and throughout the whole period during 
which the number of the Keiaitea began to grow; ihe Dispute 
about the style which R. Hai Gaon used to wear; their Aboli- 
tion in the last centuries of the "Fifth Thousand" according 
to the Jewish Calendar: and their being revived by Smag 
(Moses of Coucy) and the Cause of this, Christianity and the 
Tephihim. ihe two Shins. 

If we study carefully the histoi'y of tephiUim, we 
shall find an explanation or the tiiut tliat they received 
!io much attention tri»n the Amoraim or the middle of 
their period D'tnoetn [remoMii and why to many laws 
wei-e mode (in the days of R Joseph Ahbai and Bablia) 
which were always oppogetl to the practice, and a'so 
why we find no mention of them in the days of the later 
Amoraim. 
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In process of tirae, wlien tlie Jewiali Chriatians 
began to assimilaie vitli tlie new conrerte to Christian- 
ity from other nations aotl the number of Christiana 
became greater than ihat of Ihe Jews aod there arose 
ft total separation between them, then the tephiUim 
ueie abolisheii among the Jews, as if there is do canse. 
there is no eO^t. Id the meantime among other nut* 
ions the custom of wearing talismnns began tti grow 
less little by little. Christianity, whicli then began to 
spread very rapidly, did a great ileal towards almlish- 
ing the use of talisman& So did the Moslem iiiligion 
five centuries alter the birth of Christianity. Taking 
nil thet<e things int^t consideration, we need- not wonder 
why wc find no trace of talismans in the days of the 
latest Amoroim and the Rubanim Seborai. 

Tiiey would have become disused and foi^nttenaU 
together were it not for the ri^e of a new sect called 
the Karaim (Keraites) or Anonim, ia the days of Mar 
Rub Jehndaj Qaon, (774 A. D.) This sect turned tlieir 
backs upon the commentators of the Bible and denied 
their authority, laughing and jeering at them. They 
took as a guide in religious matters the Samaritan 
and the Zadukier Pentatench and claimed their own 
comnieiitaries as the only right ones , as, for instance, 
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tliey explained nw!) •{> Dnocn .Dnitrpi (and thou sbaJt 
tiosten iliem, aiid pl&ce them for a sign, utc.) to lueau 
that tliey should always be borne in mind, in ibe senac 
of "Set me an a seal upon thine heiut". (Gaut. 8:6.) 
The birth of this sect afforded a motive to the Gaouim 
to revive a gr«at Dumber of obscleto rules anil luws, 
among which were those concerniug the tephillim, in 
regani to wliicb they made new lawd besides. {5») 

SOj 111 our Phyl. Rit. wa have ciillcil attention to a quest- 
ion asked by R. Jeliudai Gaoii, whether a buditieaa tnan wliu 
is in tlin liabit of studying every clay u lew cliapters ot the 
Misiina should wear the ttpkillim during the timii of prayer 
uiid reading the Sluimi, or whether only prumineiii men should 
wear them atid urUiiiaiy men not, in order not to appear 
haughty among tlic rest of the people ? From the answer oi 
R. Hillai O&on it appears that the public wearing uf ttf/iiliim 
was ulluued only to the chief Rabbis, and for tliem a certain 
hright, thnt of three lingers was prescribed. Uther Rabbis 
and their disciples were allowed oniy to wear them the height 
iif one and one-half fingers and tinder the htad-cavering. that 
they might not be seen publicly and appear independent in 
the presence of their chiefs, wearing the same as the latter. In 
the ''Answers of the Uaonim". published in Lycke, it is to be 
found that disciples were only allowed to wear tiphilliiH the 
lieight of one finger. (In Beth Josef, Oruch Chaim ^^. the 
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foret(Oing; is ascribed to R. Hai Gaon, but in diffisrent words.) 
K. ShiriraUaon was once asked the following question : "Why 
do not the most people obey {''yhn) '*>«'" (t'>e Irphiilim)} " 
And also he was asked, if ichoiara are allowed to wear ttpkillim 
what was his own habit and that of his school in regard to 
this. In answer to these questions he said nothing positive 
bui spoke in such a way that his words could bo understood 
iu both a positive and negative sense. In Shalolh and TV- 
shaialk Cacne MhraJ, printed in the journal Betit Terah, Vol. 
IV. and in Wciis' Zur Gisckiihti u. s. to,, R. Sheriia'ii own 
words are ciled as follows ■ "The comnuuidmenlii (nWO) '^ of 
■wo kind) : some of them are obligatory, and if (hey are not per- 
formed. II i) coniidcred a ixn; others are not obligaiory and the 
matter is left to the performer, who if he performs Ihem receives 
a heavenly reward (ISP). For initance, one who is in the habtl 
of giving elms gels a compensation (^3C '*>' doing it, bul it is not 
a lin if he does not do ic, as ii is if he dues not perform Tiphilak 
(prayer), Tsitsiih (fringes), and Sukkolh (the ceremony of dwel- 
ling in a summer boot li), when he loses a reward in heaven." 
.Vow if he counis Ttpkila, Tsitsilk, and. Suitelh among those 
considered as ■ sin if iioi perlormed, anj does not mention Itfhil- 
lim, we may }ud|;e thai they did not cafe much for it. And this 
■giees nitli whai he has said in his answer regarding lepkUlim 
(See Phyl. Kit. 74. answer 5) when he does not plainly declare 
Ihat the use of UfMlim is oUligaiory. The foregoing may serve 
to show 1h.11 the Uoonim did not much care lo introduce (he ItfMi- 
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But even tliei^ laws remained theoretical merely 
an<l were never put into practice, as tliey by no means 
prescribed tbem Ibr the common people, und even lor 
their own use they made many special lawu and regu- 
lations. 

The lephilUm are mentioned for the first time by 
the flaonim in the polemical answers (leehvboth) or 
R. Jeliudi Gaon. Shibbole Loketh. Section Inyan 
TephlUim; SaJacholh Peauqoth ; anil Ece our Fhyl. 
R;t p. 73.) But even in the writings of the Ganniin 
they are very seldom mentiooetl. In the course of one 
hundred filty years fh>m the days of It Jehudi Qaon 
to the days of R. Natranai and his son Hillui they are 
not mentioned at all : and then they are not mentioned 
for ninety years until the days of R. Sherira anil Hai 



lim amnng (he people, as we have several times remarked in our 
rhj\. Rit. 

And upon Rab's words, "A bodily cursed Jew is a man 
who does not wear lepkilUm" (((Vl RnOpTlp ,10133 ^{ntT* JftTlB 
r^Ein niO) the Caon commented that a person only is meant who 
n-ilfnily disolieys and laughs al them. R. Jacob Tarn in his own 
name explained it in the same sense and addeil that it is only in 
<;ase he playi neQkcirully with the fillets. Ii is curious why Tarn 
'lid not C''" 'l^'* explanation in ihe name of the Gaon. 
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Oaonim. In our Phji. Bit. we hare endeHVoretl to 
prove that the mention or ihese laws fi-om time bi lime 
woRdne erer^ time to the renewal of the strife between 
the Babantm and the Keraim. 

Beginning from B. HalGaon and coming down to 
the <)av8 of tlie commentators of the Talmud we flod 
no further mention of the tepkiUim either in theorj 
or in practice. R. Alfoiti in tiis composition of the 
HaUtdioth, when the strife with the Keraim was again 
rpnewed gives plice indeed to the beginning of tlie 
HtrailHa, '• What is their order? " (priD irs), and, as 
we have stoted in the foregoing chapter, omitted the 
words " and the reader shall read them in their oi-der." 
Bat about the subject he sa>'s very little. In the uame 
way the author of the ffalacltoth Oedholoth treats that 
Beraitha. 

Maimouides io his treatise upon the Uaiadi'iih 
comments largely upon thia Balacholh which Km- and 
torn not put in practice. Rabad in hig refutations of 
MaiuKtnid' s in tins place leaves his usual custom and 
b^us as follows: "R. Hai Gilon did noi say so". 
Tofiphath (Menahoth 34) commenting upon Roshi says 
in the name of R Hoi Goon exactly the contrary to 
what Rabad claimetl R. Hai Gaon to have sad and 

Amulet*, Charms, Talismans. — Rodkinson. 13 
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uiaintaiDed that according to K. Hai Gbod the two 
texts Deut. xi. 14>ii0 ami Ex. xiii. 11-16 (which begin 
with the wonts nvn and are therefore called rcnn, 
(Havaioth) must be near each other, expressed by tlie 
wordfl, "The Havaioth together" (-nn^ mnn). it ig 
atatetl b; "Smag" that B. Shenra, the KitberorR. 
Hai Giiou, was or the same opinion in regard to the 
two Uavaiotli. B. Josepli Kai-o in his Keeeph iliahua 
cites a letter written by Mainionides (51), in which he 
claims that R. Hai Gaon gaid something inconsistent 
with wliat both Rabad and Tospliath claim, but not 



5l)Se«our Phyi. Rit. tn which we have proven that 
this letter wm not written by Maimonides, but only as. 
crilieri to him (eilTD) »ad R. loscph Karo him»e[f is doubt- 
ful as to the authenticity of the letter, lu the same place 
we have remarked upon the authors of the Tcaphath 
and atl othora who participated in this dispute that they 
never cite /arti : but only say "so and so says ihjs or 
that". There we maintain that R. AUaii wrote his woric 
only on account of the Keiaim who began to grow in 
his days {par, 8o) and we now add to that if it were not 
for the Keraim, even that little about the Uphilim would 
not have beem mentioned by Alfasi, since the people in 
his days did not wear them. 
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one of them could say positively, "These are the tephUim 
worn by R. Hai Gaon," n» Hillel said, "These are Uie 
tephUliin vorn by my mother's fother". R. Menahem 
Azarie from Fanti in his 'Answers," par. 107, assumed 
that B. Hai, the most promineai of the Guonim, used 
to wear four difibrent styles of tephiUim, and therefore 
be thinks all the above styles, claimed to have been 
found in R. Hai Oaon's UphiUim, do not contradict 
one another, but that each one claiming a difltercnt 
s^yle saw a different one of R. Hai's tephiUim. 

The same author further states that he saw an an- 
cient set of (epA'Ufm iu which the order ofthe texts 
was at the right of the wearer, but this was only a 
conjecture, and he could not say positively whether, R. 
Hai Oaon really wore four styles or that the ancient 
set was that of R. Hai. 

We thus see that a(t«r the time ofthe Gaonim that 
tephiUim had fallen into disuse and that to such an ex- 
tent fhat not one pair could be found that might serve 
as an example of the kind worn in ancient times. Ac- 
cordingly as no reason could be given wtiy the order 
<^ the texts should lie one way or another, or which 
opinion is to be preferred, and as it all depended upon 
the explanarion of the Beraitha, piDira, they coold 
And no higher authority than R. Hai Gaon; and so 
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the; tried to find out the Btyle he used to wear. 

As we have proTen in our Phyl. Bit., neithw 
Rftshi nor Tosphath wore tcphillim, as ia admitted by 
the aathoritiea of Tosphath tUemselvee. 

One prominent person, R. Jacob of Knrbil by 
name, whom the author of Tosphath called the "Holy 
Man," claimed to have commuQicated with Heaven 
(D'DPn p mmpni ni^MC) regarding the order of the 
tests in the coiuparlments and the obligation of wear- 
ing (hem ; bnt the response to bis communication was 
so obscure (s>) that nothing could he made of it to put 
in practice. 



$3} See our Phyl. Rit, the chapter entitled "Ques- 
tions and Answers form Heaven" : where we cite that to 
the first question the answer was received that God Him* 
*el{ says that the texts E>eut. li. 14-30 and Ex, liii. 
II — 16 must be placed in the middle 1 and that His suite 
(K*^l)> are of the opinion that the texts named must be 
in their regu'ar Biblical order. Now the order of texts 
used at present is just the contrary: and thus contrary 
to the Will of Heaven '. And to the second question he 
received in answer to certain Biblical quotations which are 
inexplicable. It was only in regard to the ceremony ol 
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Aod tlias the tepbUlim wore forgotten id the last 
centariee or tlie " Fidh Thousand " of the Jewish Cal 
eiider (9001200 A. B.) till the api)earance of B. 
Moshe mi C>ucy, the author of " Smag ", who devoted 
himseir to i-eviring their use. moved by the motive 
which we shall now eKplaio. 

Christianity, which in ita early age as we have 
seen prompted many reforms in the tephiUim, in the 
middle age when it was rupidly spi'eadiDg all over 
Europe also did a great deal toward the spread and 
adoption of tep/ii«im in the days of R. Moses of Ooucy 
This Frenchman who was wiih bis whole heart and 
soul devoted to the Jewish faith, saw his coreligionists 
in Spain and Portugal begin to assimilate more and 
more with the governing nations in those countries, 



TtittitA that be got a distinct anaw«r : "Let them do what 
they are In the habit of doing, l>ecause it is better to do 
it involuntarily than wilfully virp 3I31D VtnC^ liT^njil) 
rno VTf i>IO r'^''''' ^" *'*' •*'"" place we have stated 
that the third pari of the seventy questions concerned the 
TtpkilUm and TsUsilh. From all this we can see how 
much the scholais of that time troubled themselves about 
the rtphUlim. (See I37— 73*)- 
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adopting their customs and usageu. The Jews then 
resembled Christians externally as there remained 
nothing of their peculiar customs bnt circumciiion , 
the custom of vearing TephlUim, TsitaiVi, eight 
strings at each end or a square robe, and Mezuzoth, 
the Biblical t«xtShema (Deut vi. 4) on the door, were 
not then observed by the Jews. Christians were di?- 
tinguished b^- wearing tlie cross with which the Jew?, 
not considering it as idol-worship (D'^'^N nmap). used 
somewhat to deal and ornament and give to their Jewish 
and Christian friends, they themselvei being distiiigU' 
ished by no external mark. Upon seeing this a fear 
crept into the heart of Moses of Coucy i hat in the 
course of time the Jews would become wholly assimi- 
lated with the Christians ; and ti> prevent this he dev- 
ised the tbllowing, he being tlic first and the last to 
explain it thus ;" By two witnesses shall a fact be est- 
ablished (">n Dip' anp "xe 'B-^) and therclbre every 
Jew must have these wittnesseg to show that be is a 
Jew. {Smog poi-. 3 ntrji). But lliere are only three 
tilings which can witness to tiic pei'son obeying them 
that he is a true Jew ; namely, the Sabbaili. TephiUim 
and Oii'cumcision The Bible in siieaking of these 
thiee »!fc» the expi-es.-<i<in 'and they shall be a sign, a 
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witness, to you '. Ttiei-efore on the Salibath-day there 
ia no neeil of wearing; TephiUim, os there are two wit> 
nesses witliont thutu (Sabbath and circnmcision) bat 
OD week days every Jew moBtveaitep/dUim, thatUte; 
together with circumcision ghonld be two witnesses ". 
But knowing that no one wouhl heed bim and wear 
tepkillim the whole day, R. Moses of Coucy satisfied 
himseirwith maifitig tbem obligatory only during the 
morning hour of piayer wheu they should remind the 
wearer that he is a Jew and that he has many duties 
to perform. In this way B. Moses of Coucy lioped to 
prevent his fellow>religtouists IVom aasimilation. 

His long dissertation states that raiber the im- 
pioiis(68) than the pious should wear tephiUim, which 
id copied from Smag, and that he ordered a red string 
to be worn instead of tephiUim in case the goreminent 

S3) "Uod would rather have the curstd than the pjoua 
to wear l<-phillim : and the IrfAilUm were principally com- 
mended for thu cursed ones as a reminder to them" tSmag'a 
own wrods). See Phyl. Kit. pp. 84, S5, and also what R, 
Joseph of Cologne said, p. 78. 
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sbould proliibit the latter (H); and tie wrote also : "In 
the year 4995 A. M. there was an oceun-ence from 
lieaven (DtMrn p nao) as a proof, and in the next 
year, 4996, I went to Spain to preach to them,' and 

54) In his preface to the book BieA HanMniaik men- 
tioned above (p. ). In our Phyl. Rit. p. ijs we 

cite his own words, and' there he says that already in 
Portugal it was forbidden to wear UpAUUm, but he does 
not (ive exactly the time, tn the histories of the Jew* there 
's no trace of this. And yet this is not remarlcable, a« to 
many things which happened are omitted from Jewish his- 
torirs, as is justly said by R. Uamaliel, that if we were 
to attempt to enumerate all the sufferings of the Jews we 
should not tie able to do it, even if we devoted to it alt 
our lifetime. Even R. Moies of Coucy did not note di- 
rectly all the sufferings of hir own time, but called tnem 
"Occurences from heaven", "earthquakes", etc. As there 
is no mention in history of any earthquake on any astro- 
nomical occurrence (D^uun J1U1*Tn) in the yara 4995—6 
A. M. ^ although in 4990 there was a great flood at Viriia 
and an earthquake in Bohemia — he probably meant by 
"occurrences from heaven" the edicts of Pope Gregory 
and for fear of the government so designated them Of 
these sufferings of the people R. Moses of Coucy took 
advantage to make them adopt the Milmvlh mentioned. 
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God naye uic power by the dreams of llie Jews and the 
dreams uf the Christians {6S) and visions of the slare ; 
and the eai'th quaked aad there was & great uproar 
aDd they repented of their sins, and thousands and 
tens of thousands adopted the Tepkillim, tlie .Vtxuzah, 
and the 2'iiitsilh". From all tliis ue may judge that 



55) The meaiking ot the worda -'tlie dreams o£ the 
Jews and the dreams of tha Christians" seems to be 
very peculiar and so do. s the explanation ot R. Sh. Luiie 
(AmudeShelome, Vol. 11. p. a), which is as follows, '-The 
dreaiDB of the Cliristians". i. e. "There were not found 
such good dream-readere as among the Christiana" is not 
intelligible at all, although by the author claimed to be "easily 
underatood" (panii '!>[«)■ — Aa it seems to us R. Mooes of 
Coucy spared nothing to make his co- religionists adopt the 
tepkUtiBt. They easily adopted the menaa and tHuitk, the for, 
mer being only in the house and the latter covered with their 
garments. But tha UphilliiH they did not want to adopt, fur 
they were to be worn on a conspicunus place (the forehead). 
Therefore he had to employ different means, lectures and 
dreams : and not having much success ho tried lo gain 
them by the dreamt of the Christians, in whom in such 
cases the Jews have great confidence, because -the Jews 
believe a Uentile speaking unintentionally more than a hun- 
dred witneaaes" (Dny nWDD ^(TltP^ "pva TDITI'D^ fTDD 13), 
Amulet), Charms, Talismans.— Rodkioson. 14 
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then, in the days of Pope Qregorj, when the adoption 
of Ohriatiaait; b; the Jews increased and persecutions 
began, R. Moses of Coney took advantage of this to 
compel them to adopt the T^hUtim, the Mezumth, 
and the TaUsith for themaelres and their children, and 
in tjiia way he hoped to prevent them from assimila- 
tion. 

The devotion and laborer R. Moses of Coney bore 
many and good fVuits, alihongh not all the Jews then 
adopted the three ceremonies, tephiUiin, mezuxah, and 
tsiisUh, aa he himseirsays it was only thousands, (M) 
and even ihis was an exagf<tration, as can be seen 



56) It is curious that th« author of Or Ztma, who lived 
at the same time or a few yarn after R. Mo«ea of Coucy, 
contrary to thf latter, allowed only the most prominent 
to wear Uphiliim and not the cuned ones, ^r• the days of 
R. Ashcr (Rcah) it seems that the custom was somewhat 
more widely adopted, as may be judf^ from hi* words 
■*and why a /rw of the people pay no attAntion to it etc. 
This would seem to indicate that the most of the people 
wore them. But we cannot consider this absolute proof, 
nor can we tell exactly how many are to be understood 
by the word "few", nor of what class they were, as he 
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fl'otn tlie fact that two huudi-ed years alterwai-ds, iu 
tlie days ol R. Joseph of Gologue, lephiUim were but 
very slightly woin: and R. Joaeith says plainly: " The 
'cotumand' (iiVJf) of lepkiUitit is doublfhl, and God's 
name pronounced over tliein may be coQSidersd as pro* 
nounced iu vain" {rfyosh na*i3)", Q-om which it may be 
roocluded that R. Jogeph himself did Dot wear them; 
and in the same place, in answer to one who qacs- 
lionet) him on this sutyect, he says Uiat lie agrees 
with ilie queationer (i. e. that tephiUim need not 
invariably be worn) (67), The author of Skibbole 



probably did not apeak tit ihe cammoti p«opl(t. R. Ather's 
Hon, K. Jacob, the author of the "Turim", did k ireat 
deal tovfard spreading the uphillim, and made them obli- 
gatory upon everyone ; after him" in the days of R. Jo- 
seph Karo it appears to have been very extensively adopted 
by the common people, who made them according to 
Rashi's style, placing the teits from the right of the riadtr. 
But he ordered that the style of R. Tarn be also worn 
a,t the same time, that there t>e not the slighleat doubt 
that God's name were not pronounced in vain (713*13 ttTH 

S7) The (.riginat words of the questioner are not quoted 
in the text (Clause 175), but it seens that two questions 
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Leklteth says that tlicjr are to bo worn only on certain 
days, IVoin which we may coiictude that they were not 
theu useJ by the people cuminonly. R. Jacob Wei), 
who liveil iimch later than the foregoing, expressed 
his dissati- faction with tlicyouu:; fulks, inajTJed or 
nnmorricd, who were in the habit of wearing tephiUim. 
(58). From all these facts we cm see that there were 
numerous people who did not wear tephiUim until the 
<1ay3 of JosL'ph Knro. But still we can truly gay that, 
hod it nut been for E. Jlosea of Coney, there would be 
no trace of the custom in our daysj; as it wns the pains 
taken by that man and the various calamities which 
befell llie Jews in the two centuries which followetl him 
causeil tlicniliitlo by lit tie to adopt the (cfiAiUim where 
they lived, and in course of time the number of those 

were asktd uL the same time : a) If a man Oii^ht (o die 
ratlur than rciuse to perform tlie commands l?nVO) "c, 
Olid b) If it ia obligator)' to wuar Uj-hillim. Tliis would 
yccm to sliuw that the qiieslioux were related iti the 
mind of the ([uustioiifr. R. Joaujih of Cologne sa'd : ''It 
U probably as you say." J^--: ns a'«.v,! and Pliyl. Kit. 78. 

5SJ St-^- ill bis work. ■■Ibi! Customs of Maril" l.^i-'-lflDl 
ai thu end. and Phyl. Rll, in m;.»y plact-s. 
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who wore them increased to such aa exteot that B. 
Joseph Earo could justly say, " and the people (D^jt 
:niD) wear the style of Rashi ". 

But even the tepkilliin of R. Moses of Coucy on* 
(jerwenc a certain change, although not an eatire 
cbango; and they diSbred in form from the tepkillim 
worn in ancient times, 03 there was added on the oat- 
side one more ' 'Shin" which we do not find mentioned 
elsewhere. (^C) The motive whereby they were led to 



59) The "Two Shins" CD*J"E7T "fir) "re indeed mem inned 
in TospliBlli (.Menoholh 35) in ihe nnme o( Shtoaiske Rabba 
in ihe fal[owiiig wonU : "And he pulii a [hree-headed Shin 
<C) on the righl side and > four-headed Shin (cH) on the 
left, and it does not matter i[ he change them"> from which 
we may judge tiial it wns new 10 the writer. Who that 
S/umiishe Rabba it-as n~e cnnnot Rnd out. save what R. 
Menahem of Panu stated, that he Shimmlit Rabba said his 



words ill the name of the Gnonim. 


R. Moses of Coucy 


did not mention the SlumHih,- R.Mn 


at all. from which we 


may conclude either tliat it was not ii 


i\ existence in his days, 


or that it was not known at least to hir 


n. The coitectian TOB- 


phath was made, as we have proven 


in our Phyl. Rit., in the 



ourse of 4917 5060 A. M.. because R. Moses of Coucy is 
mentioned therein. See Phyl. Rit., p. 141. And therefore 
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this was siiii|>ly bvcnuse they probabl; band one eetot 
tephiUim with a ttiree-he&ded Shin {v) and one with a 
lour headed Shin iytf), the three headed Shin adopted 
by the Jewish Gliridtians ad an emblem or the Trinity, 
and the four-lieaded one adoptet) by tlie Jews in op- 
position to the Jewish Christians, aad indicating that 
God is one in all the four quarters of the world. As 
th^ did not know the explanations and which one to 
pi-efer, they adopted both of tliein, following the ex- 
ample of the 'I'almnd in such cases. So alter under- 
going ituiiierous clitingca we liave the UphUUm in 

it indeed the S/iemmAt A'aiia is <|uoted in Tosphath. which 
was not for |)ractical application, but only aa an explanation 
i>f a halachaA, we cannot conclude tlierefrom that the Uaonim 
had two Sliins on the UfhiiiiH which they wore. But it may 
be prcBunied that they were already thinking about the Shim 
and could not decide what to do, as tliey probably found 
ancient sets of fcpAillim with both the C and the If, the style 
of the Jewish Christians and the Jews, and so used both to. 
gether. R. Moses of Coucy applied this to practice and made 
lioth Shins obliestory. 
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their present form, and do one hoa anything Oj^inst 
them. (<0) 

With tUw we conclude a short hiatoi^ of the Up/i- 
iUim, and we find it only necessary to remark that at 
present the cnstom of wearing UphiUim ia growing 
less and less, not only among the reformed .lews but 
even also among the Orthodox Jcwr; as many of them 
satisfy themselves with performing this ceremony only 
once in their life, i. is. when a boy reaches the oge or 
thirteen years, at which age he is consider©! to be 
" ripe " for performing all religious ceremonies. They 
take him to the synagogue and put the ttphillim upon 
him, and the boy never repeats the ceremony. In this 
the Orthodox Jews probably agree with R. Alfksi, who 



r6o)R»bbICha)m Oppanh«imof Turin has indeed called atten- 
tion to the fact that the Grand Rabbi Mordecai Benet created 
a ereat uproar by claimitijf that the Ttphillim wom at the pre- 
sent day are Invalid (^00)- l^e Urand Rabbi (Rufurmeil I 
Aaron Hariner sent us an nnswer on this point, but we have 
never happened to see anything written on this subject by 
the Rabbi in queaiion, andwe havesought Information from 
many writers bur so far in vain. 
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says that if any one h&a worn ttphillim once in his lire 
lie cannot be called ■' Po-he lai'uel b'gufho", PPId) 
,(iin]3^tnr' "a Jew cursed in his body". And pos- 
sibly they usetl to do mo in the days of R. Alfiisi. As 
we have a great rule fh>iii R. Hillel ha-Zupen, who 
ODce said: ''You can ivly upon the Jews ; if they are 
not themselves prophets, t!.ey are the sonsof pmpheta." 
And so ihey probably know what they are doing. 
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CHAPTEK Tin. 

A Correspondence vith Learnrd Men of the Present 
Time ref^nJing the Ori^n of the Term Qanua, (jTOp). Our 
own Opinion on this Subject, 

After we have, witli God's help, discorered the 
origin of the terms totapboth «aA tephilUm, we con- 
sider it our duty to say a little about the word ITDp , 
{Qameii), which occurs nften in the Miahno. And al- 
though we have not succeeded in establishing its ety- 
mology with indieputahle proofe, as we have done in the 
case of the other two words, and although our hypoth- 
esis is not absolutely certain, we shall Devertheless 
cite tJie opinions ol many scholars with whom we hare 
been in correspondence in regard to this subject, and 
in addition we shall give our own opinion, leaving it to 
the reader to clioose. 

Dr. Dushak, tlie Rabbi ot Cracow, exprensed 
his opinion as follows: "The origin of this word is 

Amulets, Chsnns, Taliamana— Rodldnson. 15 
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ttom the German "amulet", and it is derived occord. 
ing to the opinioD of a fev lh)m the Latin verb 
amoliri, which meaos to remove all kinda of safferinKS 
and mischiefb; but I cannot approve this opinion, and 
in my judgment the most correct opinion is that of 
Hammer that auiiilet is Arabic and meaoa an aiticle 
voru by the Arabs around the neck for the purpose of 
keeping them from harm, etc. Ttiofl we understand 
that the word (irop) is derived from (pop .fop), and 
this means the dangling of anything around any part 
of the body. The change of (») to (V) is not new." 
These are Dr. Doshak'a original words in our Ebhen 
Sappir, p. 36, where the reader may sec our remarks 
apon them. 

Mr. Becheles opposed Dr. Dushak (Ibid. p. 46) 
and maintained that "This word (y*Op) originates from 
the Latin and ia ci>mpo3ed of the words cum me (with 
me), because of its being alwaj/a attached to the body, 
never removed even for a momeat, that mischief may 
be kept from the wearer. 

Dr. Plant, the Rabbi of Frankfort on the Main, 
after examining the above-mentioned opinions of Dr. 
Dushak and Mr. Bechelea, wrote us the following : 
"The word {Wp) is derived (k)m the low Latin 
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cammaeus, which means a cameo, or an embossed 
figure on a preciooa stone, worn b; tlie ancient nat- 
ions OD their breast and anna as a talisman." And 
in his opinion the Talmudists borrowed this name for 
any article worn as a talisman (n^UD). See our jour> 
nal Ha-Kot, No. 300. 

Finding no aaiisfaction in the above- mentioned 
explanations, for reasons which we shall hereinafter 
state. wK wrote (Not. 11, 1891) to the well-known 
author of the Aruch Hasholem, the Rev. Dr. Kohut, 
asking his opinion about the word qamtia, and 
receired in reply the following : 

New York, Nov. i2, 189t 
Ret. Dk. .M. L. R(»dkinson : 

Tour esteemed letter has just been received 
and I hasten to answer yon, as "in the moment 
when you see a scholar you shall bless him" •p'm) 
(nna n"rh. 

Ton request tny opinion in regard to the word 
JTDP. I hare written much about it in my woric, 
Artick Hnsholcm, Vol. VIL p. 123, and the following 
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is what Che aathor of Ute "Aruch", Dr. Katlian, 
Bays about it .... 

(Here Dr. Cobut cites the words ot Aruch and 
Mu3phio m\b a list of all the places irhere the word 
rep occurs ia tbe Talmud and Midrashim aod adds hid 
own opioion that it is derived fVom a Greek word 
which means a "knot" and refers to many passages 
to prove it, which are unnecessary to quote here, 
as the Aruch Hasholem can be found in any lib- 
rary. He then proceeds as follows :) 

"Concerning tbe word cammarua from which 
the word imp is supposed to be derived, I beg to 
say that it is not to be found in tbe dictionaries 
of the Latin classic literature, and it appeared for 
the first time in 1414 A. D. See Du Frcsae, 
Gloasarium, cammaeus. 

And with this I am, with regards. 

Tours very truly, 

Hakoh Jehdda (Dr. Cohut). 

Now Dr. Kohut has overthrown Dr. Plant's 
opinion by proving that the word cammMiM appeared 
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Tor the first time In the IStli ceaiut-j, vhile the 
won) rop 19 found ia the Slishna, which was 
composed in the 3d century A. D. But for a like 
i-eusoQ we cannot approve Dr. Kohut's opioioo. 
For the Mishoa, as is well knowa, 13 written in 
plaiu Hebrew, and only certain expresaions which 
the Hebrew language lacks were borruwed R-oni 
the languages then cuiTcnt; und now. if it be really 
OS Dr. Eohut ibinks tliat the won! 7^? means 
irp (a knot), then it is carious why the Mishna 
did not use the word piC"p (a knotted ornamenl), 
which is used in Isa. iii, 20, of an ornament worn by 
women, rather than choose a Greek word to express 
this meaning. And to tell the truth, there is little 
difference between the opinion of Dr. Dnshak and 
Dr. Eohnt, the flirmer explaining it as attached 
and the latter as tied to the body(a). Dr. Dus'iak 



a) The true meaning of Um word 1t?p " a knot, 'yff ntpp) 
(irp TfOV KO'P "a knot which last* forever is called a h<ol" 
i. e. a complication of threads which cannot be untied, and the 
verb ia derived from this noun. The intention of ihe Bible in 
saying; niK^ On^STI ■« that they should be bound and knotted 
mentally forever. 
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at least derived it fh>m a Hebrew word, fOp. 
Therefore in a second letter to Dr. Kohut we ex- 
pressed our opinion that the woril rop may be 
derived fi-om Mncp Rpcp ("a little", or "a small 
portion") found in the Talmud ; because a qamea 
(TDp) contains Tragmenta of the names of angeb, 
gods, etc., and in reply to this the Rev, Dr. Kohnt 
wrote the following, bearing date. Nor. 17, 1891: 

"In reference to year second letter 1 beg to 
say in order : 

"1) Himalet, Hamulet, which are derived fh>m 
the Latin nmuletum and the Gerinau Amuiet, have 
nothing in conmon [:] with the word rop, which is 
derived from the Oreek [F] as I have proved [I] 
in Aruck Hasholem, Yol. vii. fol. 122, pp. 1 and 2 

"2) In the same work, (bl. 123 b, I tried to 
explain the word njwp, «jns"p, after giving a list 
of all places where this word occurs in the Talmud, 
and in my opinion this word is derived from the 
Persian kam, kami *OKp ,DKp and means "a portion, 
a little", and I quote the opinion of Tishbi who tried 
to explain it thus ; because a irop contains small porti- 
ons nnd fragments and abbreviations of different wri- 
tings, and therefore it Is called a jnsP' But this opinion 
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IB too for-fetched (prma). The work WKor Ghaim 
by R. Joseph Earo is not to be ronad in m; tib- 
nry, and I have never see the work „Capbtor Te 
Pherach," by Lnzatto, bat only a work with the same 
name by Edelman. I hare Sui-bh by Hirsch, bnt 
in that tephiUim is supposed to be derived fh>m 
Vfann "to pray", see ibiJ, p. 2S1, — but you would 
not there find what you desire". 

Now since Dr. Kotiut has declared that TisMi 
preceded us with the opinion that the word jTDp 
is derived from KTKfp .nntrp (kam, kami), which 
meaDS in Persian, "a little", we approve the opinion • 
of TiaMii and do not find it (kr-fetched (pnns) 
as Dr. Kohnt finds it ; and that for the following 
reasons : 

R. Nathan, the author of the ^rucA, was 
very careAil in explaining the word qamea as 
meaning "ivp "a knot", citing only the place BecJuh 

rath 80, "It happened to a woman and she 

was folding (npnip) him tephiUim ; afterwards when 
she was married to an ignorant man (pxn Djr) 
4be used to tie him qoshre mockaon ; VpSto "^vp) 
from which we may conclude that the word mmip 
is something like tying, or ic^ to "knot". The 
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eulhor of the Mnspbio (appendix to the Aruclt) 
was also carefal in esplaJDin? the won! as the 
samo OS itpp and Rimply adds: "It ia a kind of 
tylDg. aod tliere are some medicaments which are 
tied to tlifl neck", etc But Dr. Kohut, viabing 
to do someihing surprising (IDIJ t)*Din) (using his 
own words) and exhibit bis knowledge of other 
languages, round the word Hima, and in the Mid- 
rash Bereshilh Babba be foaad a word himrts which 
he corrected lo himam and claimed it as the same 
as Hima, and because the latter word means a -'knot" 
* he explaind the word jrop to mean itPp — See 
Aruch HaalioUm, p. 127. 

Having made one mistake in giving the above 
explanation, be must needs make another one, and 
BO he expressed the following baseless opinion : 
"It seems to me that rop must hare come in (sic I) 
from the margin [see remark below] referring to 
Ai}num"(b). But his explanation and opinion are 

b) The grand Rabbi of the c«nereg:ation Ahmiaik Cluttd 
(Dr. Kohut) is an excellent preacher and a good teacher, but • 
hi* knowled^ in the oriental tongues and especially In the 
Hebrew language, is not veiy precise in this u well u in ma- 
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ny other pUces in Aruti HaihoUm his Hebrew ii very obscurv 
and needs explanation, ha not bein^ used to it. In nearly 
every generation the Hebrew laiif^uage has undergone some 
changes. There is a diRerence between Biblical Kebrew and 
the dialect of thu Mishna, as well as between the early and 
middle Anioraicn, and there is a great difference between them 
all and the dialect oE the Rabanlm Seborai. Likewise is the 
language of the Gaonim different from them all. In the TaU 
mud are articles in all these dialects just mentioned. (See 
Weiss' ■'Ueschichte"and atxr Optn Litter to lie JiaiamiH, where 
it ii proven that there are annexed to the Tatmad many artic- 
les from the latter Uaonim.) An expert can even tell from 
the dialect in which the article is written to what age the au- 
thor belonged, as we have proven in our "Open Letter". To 
this Dr. Kohut ha« paid no attention, and as soon as he Anda 
in .ny langnage a word or expression resembling that found 
in the Talmud, he jumps to the conclusion that the Talmud 
borrowed from that language, regardless of the date of the 
■writing and whether such borrowing were possible and 
therefore he often fails to conclude aright. And therefore 
with all due repect to Dr. Kohut we cannot reccomend Scbo. 
Ian to accept his opinions and hypotheses without a careful 
examination. The late great Philologist, R. Sch. J. Finn (See 
the Journal Hacarmel, vol. iv. 43—45) called Dr> Kohut's 
attention to (he fact that, owing to his not being qualified 
(or such work and not having a thorough knowledge of He- 
brew, he made many mistakes in very important matters. 
Amuleb, Charms. Talismans.— Rodkinson. 16 
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not easily underatooii (tsd k^ thj k^), as we have 
already »tatecl , for if the meaning of Top were 
ipp, then the Miahna would certainly have used 
the word ^)Vp which is Hebi-ew, having in the 
Bible the same meaning, rather than a Greek word 
And therefore we are inclined to approve the opi- 
nion of Ti»hbi, that a Top contained small pieces 



R. F[nn ahonred many- examples of this, although he saw 
only one part of the first volume of Dr. Koliut'a work. 
But we who have had the honor to see the work as comp- 
leted are sorry to say that the author is not yet fullf quali- 
fied and the AnuA HaiheUm needs many important improve 
ments. For instance, not understanding correctly tne ver- 
ses of R. Nathan, the author of llie Aruck, he concluded 
that he was a traveling merchant with shirts (peddlefj 
Also, not being qualified for this work, he omits names 
of authors whose works he cites, as in the section of Dr. 
Frsnkel. Not being perfect in Hebrew, he uses the ex- 
pression, "and Di Laro preceded me with this explanation," 
although Dr. Kohut never before wrote _Dn the point, etc 
See also "Hachalutivol. VII, pp. 85—95 where many other 
instances are cited"). 

We hope Dr. Kohut will pardon us for this ; for, as 
the proverb says : "Respect Socrates and respect Plato, 
but respect the truth the most." 
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of parchment with oamea of angels, etc., and in 
proof of this we cite the following place in the 
Jtfto/twa (Tract Shabbatli), "A piece of skin enongh 
to make a WP an<l parchment enongh to write 
thereon a small text of tephillim". From this we 
may judge that the word TOP as used by the doc- 
tors of the Miahiia did not signify the parchment 
and what was written npon it, but the case which 
contained the parchment and writings ; and not 
as in the lnt<:r centuries when they began to call 
the parchment and writings irop> Therefore it 
was that the doctors of the Talmud bori-owed this 
word JTDP also for the tephillim. as we find it 
plainly in the tract upon tephillim: "If he reverse 
(IBH) the rtJp it is considered invalid" (^Ci\ which 
means if he reverse the tephillim ; see Fhyl. BiL 
Ufi. The following is also found {ibid, 121) : '-If 
ho make it as n kind of'Wp ii is then invali<l" 
(^DBi. This means if one made a kin<l of case in 
which the writings are placet.). For these reasons 
the -I/wAho could not term itpiC"?- which means 
an aiticle directly tietl to the body, but termed 
it ITDp. which means an article made up of a 
collection of small portions of names and abbrev- 
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iations of tlie uaiuea of angels placed iu a akin 
case folded and attached to a string and tied around 
the neck. In this way it comprised the meanio}!: 
or the three words together : yvp. a collection, ODp 
to fold, and WO"p. a little, a amall portion. The 
MUhna iu other places is al:!o in the habit of 
terming an article which is plaited and doubled 
(>liai ina pDDp) or ' loldinga", as the foldings on 
the neck (ntfflOl? poop)- (Negoim, Sect 6.) And 
likewise tliey used the expression fytm "h npoip 
she used to fold the tephillim on him, as the 
word itpp is not ajipropriatc to expi'ess the Qist- 
eniiig of tbe CrphilUm. For the tephUlim them- 
selves are not fasieiied to the body, but only the 
fillets, which are folded around the arm and head 
And for this reason tlie latter authorities prohibited 
nttering the blessing of the tfphitlim Cpz'?) with the 
words, "to tic the tepkillini" (f^'Wi merfh) ft'om onivjn, 
which is found in the Bible and to which they 
refer the tephiUim, but enjoin the won! "M put 
on" r?'Bn Tfiih ; because only the totaphoth were 
tied from ear to ear, but not the tephillim them, 
selves. For a similar reason tbe Talmud preferred 
the word nvDip to the word ncoip because the 
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term rop was known to them as u Dame for any- 
thing worn us a medicament or a charm, a n^O. 
And aa a.conjecture we may assume that the word 
rop was adopted together with the named of angels 
IW)rii the Persians, because without the names of an- 
gels there could be no JTop, for the medical properties 
of herbs they did not call trap. Thus they borrowed 
it together with titc name in Persian, which originates 
Hvm nKO'p, as is explained ubove. Likewise the an< 
thor of tiie ilashbir explained the word M7D*p (torn 
Kop. See Uashbir. 

This is our own opinion in regard to the word 
irop. But all these different news ore left to the 
. choice of the reader. 

With this we conclude this work, and though 
we have in maoy places been satisfied with a brief 
treatment where greater detail seemed Decenary, we 
hope to return again to the subject when we shall be 
enabled to publish the "History o( the TephUah, 
Tzilith, and iUzuzah", on which we are now at work 
and in the preparation of which we have made many 
new and important discoveries. 
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